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Introduction 


This memorandum represents a most earnest effort to interpret in 
a readable form the masses of information on our records in connec¬ 
tion with modem developments of Sikh developments and politics. In 
the concluding paragraph Mr. Petrie has disclaimed infallibility and 
permanence for the conclusions to which his labours have led him. 
Before the memorandum assumed its final shape a number of promi¬ 
nent Sikh gentlemen and experienced Government officials were con¬ 
sulted and their opinions have corroborated in a remarkable degree 
the deductions drawn with great patience and ability by Mr. Petrie. 
An officer of special experience and qualifications has written of the 
memorandum in the following terms : “The note is an interesting and 
correct synopsis of our information about the present attitude of the 
-Sikhs But, as Mr. Petrie points out, political conditions in the 
Punjab are extraordinarily fluctuating, and the apparent aims of a 
party today may be entirely changed tomorrow.” 

It is desirable to add that Mr. Petrie, as the result of his numerous 
interviews with prominent Sikhs, is afraid that he may have laid 
somewhat too much stress on the political nature of the Tat Khalsa 
movement which in its general nature and spirit may perhaps be less 
political and anti-British than the writings, speeches and acts of its 
most zealous exponents seemed to suggest. But in any case this 
movement seems to contain the germs of strong development on the 
political side and to deserve very careful study and observation. 

The Sikhs are, for many reasons, of special interest to everybody 
engaged in maintaining British rule in India. Their modern develop¬ 
ments are specially difficult to understand and appraise aright. On the 
one hand we have to avoid overweening confidence and on the other 
undue suspicion. The exact point at which the Sikhs require guidance, 
stimulation or restraint from Government in their efforts to improve 
themselves calls not only for statesmanship but for information and 
knowledge. These considerations led me to direct Mr. Petrie to 
undertake the task which, in my opinion, the present memorandum 
shows that he has fulfilled most satisfactorily and creditably. 

DELHI, C. R. Cleveland, 

The 16th October, 1911. Director of Criminal Intelligence 
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SECRET 


Recent Developments in Sikh Politics 


It To a correct understanding of the present nature and trend of 
Sikh political activities a brief consideration of the peculiar position 
occupied by Sikhism is not only relevant but even 
Sikhism as founded necessary. The Sikh religion was founded by Baba 

by Nanak Nanak, the first of the ten Sikh Gurus, who was 

born in the Lahore district and flourished about 
1500 A.D. 1 Sikhism, like Buddhism, was inspired by a spirit of revolt 
against the ceremonial and social restrictions of the Hindu religion, 
as well as against the bigotry and arrogance of its hereditary priest¬ 
hood, the Brahmans. The religion of Nanak was essentially quiescent 
and non-aggressive. He taught that there was one God, who was 
neither the God of the Hindu nor of the Mahomedan, but was the God 
of the Universe, and that all men were equal in his sight; he rejected 
the authority of the Brahmans, their incantations and sacrifices, holding 
that salvation was to be obtained by uprightness and purity of life 
rather than by a rigid, pharisaical observance of unintelligible and 
superstitious rites. The doctrine of Nanak was thus in many respects 
essentially unlike the teachings of the tenth and last Sikh Guru, 
Govind Singh. 2 

2. Nanak died in 1539 and was succeeded by Angad the second 
Guru. The new religion ran an uneventful course until the succession 
of the fifth Guru, Arjun, who attained the spiritual 
Introduction of the leadership of the Sikhs in 1581. Arjun first gave the 
Political Elements Sikhs their scriptures in the shape of the Adi Granth, 
and also a' common rallying point in Amritsar, 
which he made his religious centre. He also was the first to introduce 


Notes with star, dagger (*, t), etc., belong to the original text, while those with 
numerical indications are added by the editor. 

1. Guru Nanak was born in 1469 and died in 1539 A.D. 

2. There is no fundamental difference in the religious doctrines of Guru Govind 

Singh and Guru Nanak. Guru Govind Singh only reorganised the commu¬ 
nity into the Khalsa, with Khande di Pahul as the baptismal ceremony and the 
distinguishing symbols known as the five Ks. 
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a regular organisation of the Sikhs by reducing their voluntary contri¬ 
butions to a systematic levy. Though embroiled himself with the 
Emperor Jehangir, he was summoned to Lahore where a rigorous im¬ 
prisonment hastened, if it did not actually cause, his death. 3 The arrest 
of Arjun inaugurated that Mahomedan persecution which was the 
turning point in Sikh history, and from that time onward Sikhism was 
perpetually in conflict with the Islamic power and religion. Har Govind, 
the successor of Arjun, was a warrior and political leader. Though 
essentially a mercenary and prepared to fight for or against the Moghul 
as convenience or profit dictated, 4 yet from the fact that most of his 
forays were against the Mahomedans, the Guru came to be regarded 
as a champion by the downtrodden Hindus, while his camp grew to be 
the rallying-point of free lances and adventurers. The policy of Har 
Govind was continued by his two successors and under Tegh Bahadur, 
the ninth Guru, the Sikhs, while constantly growing in power, so far 
degenerated into mere marauders and disturbers of the peace as to 
constitute a menace to the prosperity of the country. After the inevi¬ 
table conflict with the Islamic troops, Tegh Bahadur, as an infidel, 
a robber and a rebel, 5 was executed at Delhi by the Moghul authorities, 

3. From Emperor Jehangir’s own observations in his autobiographical memoirs, 

the Tuzuk-i-Jehangiri, and Shaikh Ahmad Sirhindi’s letter No. 193 in the 
Maktubat-i-Imam Rabbani, Vol. Ill-i, pp. 95-96, it is clear that the Guru was 
executed by the Emperor’s order, evidently, instigated by the M us h m revi¬ 
valists, for his increasing religious popularity among the Hindus and 
Muslims who were attracted to him in large numbers. The visit of Prince 
Khusrau to the Guru during his rebellious flight to the Punjab and his par¬ 
taking of food in the Guru’ langar were only a pretence for the arrest of 
the Guru. For a more detailed study of the subject, the inquistive reader is 
referred to Ganda Singh’s Guru Arjtm's Martyrdom Re-interpreted, pub. Guru 
Nanak Mission, Patiala, 1969. 

4. There is nothing on record to show that Guru Hargobind ever %cted as a merce¬ 

nary for convenience or profit. The contemporary account of the life of 
Guru Hargobind given in the Dabistan-i-Mazahib by Mobid Zulfiqar Ardis- 
tani, who was personally known to the Guru and was present at the time of 
his death at Kiratpur, bears witness to this. See Panjab Past and Present, 
Vol. 1, part 1, for April 1967, pp. 47-71, 

5. This seems to be based on the Siyar-ul-Mutakherin of Ghulam Husain Khan 

whose account of the Sikhs and their Gurus is full of prejudice, and his 
allegations against Guru Tegh Bahadur are baseless. The Guru travelled 
in the southern parts of the Panjab on a visit to the Sikh congregations who 
not unoften made usual offerings to him. It is a well known fact of history 

[ Continued on page 304. 
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having first appointed his son, Govind Rai, as his successor and 
having enjoined on him the necessity and the merit of a revenge. 


3. Govind Rai was only 15 years 8 of age at the time of his father’s 
death and for some years subsequently he appears to have remained 
inactive, brooding over his wrongs and devising measures for the 
accomplishment of his mission against the Maho- 
medans. Emerging from his retirement he preach¬ 
ed the doctrine of the Khalsa, the faith of the ‘pure’, 
the ‘elect.’ Admission to this sect was gained by 
the baptismal ceremony of the Pahul* and its 
military nature was marked by the bestowal of the title of Singh or 
‘lion’ on all who entered it. In addition to the wearing of the five 


The Khalsa Nation 
as founded by 
Govind Singh 


Ks ,+ which are the outward and visible symbols of Sikhism, the Guru 
taught his followers that they must practise arms and never show 
their backs to the foe in battle. He preached the democratic doctrine 
of equality with even less reservation than Nanak himself, and enjoin¬ 
ed on his Sikhs that they were to consider themselves members of one 
family and that previous caste distinctions were erased. But religious 
fervour was entirely eclipsed by military zeal, and thus “a religion 
became a political power, and for the first time in India a nation arose, 
embracing all races, all classes, and all grades of society, and banded 
them together in face of a foreign foe” (Ibbetson). 

4. The life of Govind Singh, as he must now be called, is an 


Continued from page 3037 

that he was ordered to be executed for his supporting the cause of oppressed 
Hindus of Kashmir. 

Bamzai tells us in his History of Kashmir : “Iftikar Khan (1671-75) tyrannized 
over the Brahmans to such an extent that they approached Guru Tegh 
Bahadur, the ninth Sikh Guru at Anandpur in the Punjab, and solicited his 
personal intervention with the emperor. This ultimately led to the Guru’s 
martyrdom, ...” p. 371. 

6. Born in 1666 A D., Guru Govind Singh was only nine years old at the time of 
his father’s death in 1675. 

* The essence of the ceremony is the drinking in the presence of five believers of 
a mixture of sugar and water which has been stirred with a steel dagger; the 
baptismal flaid is known as amrit. 

t The five Kakkas are(l) the Kesh or uncut hair; (2) the Kachh or short drawers; 
(3) the Kara or iron bangle; (4) Kirpan or steel dagger; and (5) the Kanga 
or comb. 
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almost unbroken record of petty wars, some times with the Rajput 
Hill Chiefs but more often with the Mahomedans. Being eventually 
defeated he was compelled to flee the country, most of his family and 
entourage having been either slain in battle or put to death by their 
conquerors. Govind Singh, who died in 1708, was the last, as he was 
the greatest, Guru of the Sikhs, and though he did not live to see his 
ends accomplished, he had effectually aroused the spirit of his people 
and left on it the impress of his own military ambitions. After his 
death his feud with the Moghuls was conducted for some time by one 
of his disciples named Banda, 7 who met with some temporary success 
but was eventually defeated and put to death by torture. Thereafter 
there ensued a period of terrible and sanguinary persecution, but with 
the gradual breaking up of the Moghul power, the Sikhs revived and, 
banding themselves together, soon overran the whole plain country in 
the Punjab. By the beginning of the 19th century the various Sikh 
confederacies were united under Ranjit Singh who pushed his conquests 
as far as Kangra and Kashmir. The history of the Punjab under 
Ranjit Singh is too well-known to need recapitulation, and is also un¬ 
necessary to allude to the sequence of events which resulted in the Sikh 
power being brought into contact with and humbled by the British. 

5. After the conquest of the Punjab, the popularity of Sikhism 
began sensibly to wane. The Sikh, though born of a Sikh father, is not 
counted a Sikh until he has received the baptism of the Pahul, and 
the supply of candidates for baptism is apt to vary directly with the 
popular estimate of the advantages to be derived from joining the 
community. From the time of Govind Singh on¬ 
wards, and especially during the period of Ranjit 
Singh’s reign, spiritual fervour, national pride and 
anti-Islamic fanaticism operated powerfully to swell 
the numbers of those who embraced the Sikh faith. 
With the annexation of the Punjab Sikhism lost 
much of its old popularity and its members, un 
certain of the attitude of their new masters, refrained from bringing up 
their sons for baptism. The Mutiny, in that it identified the Sikhs with 
the suppression of a movement having as its ostensible object the 


Decay of Sikhism 
after the British 
conquest 


7. The Sikh leader, popularly known as Banda, was a bapatised Singh and was 
named Banda Singh. See Gan da Singh, Banda Singh Bahadur, pp. 14-19; 
Ibid. (Panjabi), pp. 19-21. 
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restoration of the Mahomedan power, produced an immediate revival, 
and the name of Sikh became once again a title of honour and the 
door to military service and honourable advancement. On the con¬ 
clusion of the Mutiny and with the disappearance of the wars and 
tumults which had fostered the growth of Sikhism, reaction again 
became visible. The younger generations began to find the restrictions 
imposed by their religion irksome, and there were no longer raids, loot¬ 
ing or reprisals to compensate for the austerities entailed by the 
observance of religious formalities. As a natural consequence there has 
been a considerable relapse of Sikhism into the Hinduism from which 
it sprung. By the performance of a few expiatory rites, the payment of 
a certain sum of money to Brahmans, and the disuse of the military 
surname, the Sikh reverts as a Jat peasant into the ordinary Hindu 
community. 

6. But it must not be imagined that the decay of Sikhism is 
purely fortuitous or dependent on mere circumstances. Hinduism 
has always been hostile to Sikhism whose Gurus powerfully and 
successfully attacked the principle of caste which is the foundation on 
which the whole fabric of the Brahmanical religion has been reared. 

The activities of Hindus have, therefore, been 
Influence of Hinduism constantly directed to the undermining of Sikhism 
on Sikhism both by preventing the children of Sikh fathers 

from taking the Pahul and by seducing professed 
Sikhs from their allegiance to their faith. Hinduism has strangled 
Buddhism, once a formidable rival to it, and it has already made 
serious inroads on the domains of Sikhism. The movement to declare 
the Sikhs Hindus, though widespread and of long duration, is, accord¬ 
ing to Macauliffe, “in directopposition to the teachings of the Gurus.” 
Nevertheless it incidentally receives support from certain of those who 
profess themselves Sikhs. Besides the Singhs or followers of the tenth 
Guru, there is the important class of Nanak Panthi or Sahijdhari Sikhs, 
who, while following the faith, of Nanak, have not thought it 
incumbent on them to adopt the ceremonial and social observances of 
Govind Singh, who does not observe the five Ks. and who do not, even 
in theory, reject the authority of the Brahmans. 

Again many Sodhi and Bedi* Sikhs have never been able to bring 
themselves to resign the quasi-sacerdotal pos'ition and privileges which 


* Sub-sections of Khatris; Nanak was a Bedi, and the Gurus from the fourth 
onwards were Sodhis. 
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attach to them as members of the class (Khatris), which gaye the 
Sikhs most of their Gurus, and has given them a priesthood also in so 
far as the Sikhs can be said to have one. Such spiritual leaders number 
among their followers not only Sahijdharis and Singhs indiscrimi¬ 
nately, but also many pure Hindus, some of whom, apparently out of 
deference to the religious tenets of their leaders, wear their hair long 
and outwardly appear to be Sikhs, though they cannot be classed with 
any precision either as Sikhs or as Hindus. There is thus a consider¬ 
able body of Sikhs between whom and Hindus a dividing line is far 
from clearly demarcated, and who, if they have not actually accepted, 
have never been at any pains to repudiate, the contention that the 
Sikhs are part and parcel of the Hindu nation. As lately as October 
1910, Baba Gurbakhsh Singh Bedi, of Kallar, Rawalpindi, was prevail¬ 
ed upon to accept the office of President of the second Hindu Con¬ 
ference at Multan, an organisation which is controlled by a purely 
Hindu agency, and which has for one of its avowed objects the draw¬ 
ing together of the different component elements of the Hindu nation; 
and of these elements it claims Sikhism to be one. The Baba is a 
professed Sikh, yet from the presidential chair he made a public pro¬ 
nouncement to the effect that Sikhs and Hindus were one and the 
same and that the Sikhs were merely a section of the Hindu nation. 
The Baba was severly taken to task but many Singh Sabhas all over 
the country, which are supported chiefly by such Sikhs as adhere to 
the faith and ceremonial of the tenth Guru, and who maintain that 
the Sikhs are a distinct nation from the Hindus; but the disintegrating 
effect of such a pronouncement cannot be overlooked. Hinduism owing 
to its wonderfully assimilative character has thus re-absorbed a good 
part of Sikhism, as it has absorbed Buddhism before it, not with¬ 
standing that much of these religions is opposed to caste and the 
supremacy of the Brahmans. More recently, the militant Hindu sect, 
known as the Arya Samaj, has not been content, like orthodox Hindus, 
to trust to the slow process of time, but has carried war into the Sikhs 
domains by “reclaiming” certain low-classes who are socially inferior 
to the rank and file of the Khalsa, but who are unquestionably Sikh 
by tradition and religion. 

7. It has become clear that there are in the Sikh community two 
sections which are pulling in totally different directions. The first 
of these sections is that which favours, or at any rate views with in¬ 
difference, the re-absorption of the Sikhs into Hinduism, and which 
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has the powerful support of the Hindu community, 
The Pro-Hindu and both orthodox and progressive. The second is that 
the Orthodox Sikh which maintains that there is a distinct line of 
Parties cleavage between Hinduism and Sikhism and 

devotes itself to maintaining the Sikh faith in its original purity. This 
latter party has the support of the best authorities in claiming that 
it is the champion of orthodoxy, and it has set itself jealously to watch 
and oppose Hindu, and more particularly Arya aggression. 

8. In spite of the efforts of the orthodox Sikh party to prevent 
abuses from creeping into their religion, it is doubtful whether many 
of the so-called “orthodox” Sikhs of the present day are entitled to 

call themselves such, if judged strictly by the 
Present-day Sikhism articles of faith of the tenth Guru. The Sikh 
and Hinduism Gurus attacked caste distinctions and the autho¬ 

rity of the priesthood. “Orthodox” Sikhs, how¬ 
ever, still refuse to mingle with “Mazhabis”, “Ramdasias” and other 
low classes who are theoretically their social equals. Again they are 
brought into the world, married and buried by Brahmans whose 
authority and influence their Gurus are at one in repudiating; and 
they flock in thousands to Hardwar and other Hindu places of pilgri¬ 
mage though this is repugnant to all the teachings of their Scriptures. 
The ritual of the Golden Temple is considerably tinged with Hindu¬ 
ism and idolatorus practice, and it is not going too far to say that the 
impress of Hinduism, will be found to be borne by the faith of all 
those who are popularly regarded as “orthodox” Sikhs at the present 
time, whether in the army or out of it. This is a fact that must be 
kept clearly in mind when we come later to examine the position of 
the Tat Khalsa party (in its new or political sense) which claims that 
it alone should be regarded as the embodiment of Sikh orthodoxy at 
the present time, and which is the chief factor in what is known as 
the Sikh “revival.” 

9. It has already been seen how the teachings of Govind Singh 
sufficed to weld the members of a quiescent religious order into a war¬ 
like and politically ambitious nation. The peculiar value of the Sikh 
faith in imbuing its followers with a military spirit is generally admit¬ 
ted, and the history of the Sikh Mazhabi regiments conclusively 

proves that the teachings of the Guru have had 
Sikhism in the the magical effect of transforming even pariahs 

Indian Army and outcasts through an interminable line of here¬ 

dity into brave and staunch soldiers. The soldierly 
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qualities of the Sikhs have been fittingly recognised in the extent 
to which they have been employed in the Indian Army, in which at 
present they number roughly 33 thousand out of 174 thousand, or 
somewhat less than one-fifth of the total strength. At the present time 
one of the principal agencies for the preservation of the Sikh religion 
has been the practice of military officers commanding Sikh regiments 
to send Sikh recruits to receive baptism according to the rites pres¬ 
cribed by Guru Govind Singh. Sikh soldiers, too, are required to 
adhere rigidly to Sikh customs and ceremonial and every endeavour 
has been made to preserve them from the contagion of idolatry. 
Sikhs in the Indian Army have been studiously “nationalised” or 
encouraged to regard themselves as a totally distinct and separate 
nation; their national pride has been fostered by every available 
means and the Granth Sahib or Sikh scriptures are saluted by British 
officers of Sikh regiments. The reason of this policy is not far to 
seek. With his relapse into Hinduism and re-adoption of its super¬ 
stitions and vicious social customs, it is notorious that the Sikh loses 
much of his martial instincts and greatly deteriorates as a fighting 
machine. Macauliffe, in alluding to the fact that loyalty to the 
British is enjoined by various prophecies in Sikh Holy Writ, considers 
that “it is such prophecies as these, combined with the monotheism, 
the absence of superstition and restraint in the matter of food, which 
have made the Sikhs among the bravest, the most loyal and devoted 
subjects of the British Crown.” Later, in describing the pernicious 
effects of the upbringing of Sikh youths in a Hindu atmosphere, 
Macauliffe writes : “such youths are ignorant of the Sikh religion and 
of its prophecies in favour of the English and contract exclusive 
social customs and prejudices to the extent of calling us Malechhas or 
persons of impure desires, and inspiring disgust for the customs and 
habits of Christians.” It will thus be seen that the policy pursued 
in the Indian Army has been directed, and rightly directed, to the 
maintenance of the Sikh faith in its pristine purity, for the reason 
that any falling off from orthodoxy not only detracts from the fight¬ 
ing value of the Sikh soldier, but inevitably tends at the same time to 
affect adversely his whole attitude to the British power. The good 
services of the Army in buttressing the crumbling edifice of the Sikh 
religion have been freely acknowledged by orthodox Sikhs, and it will 
now be necessary to consider the institutions the Sikhs themselves 
have established in their endeavours to maintain their separate 
national individuality. 
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10. The first Singh Sabha or society was established at Amritsar 
in 1873. Owing to its President and Secretary having tried to secure 
absolute control of the society, the more disinterested members broke 
away and established another Singh Sabha in Lahore. The objects 
of the Lahore branch were to interpret more truly the teachings of 
the Adi Granth and other sacred books, and to demolish false doctrines 
and improper customs, which may be said to be the avowed objects 
of the Singh Sabhas everywhere. The Lahore Sabha grew and pros¬ 
pered and in 1881 it rendered assistance to Govern- 
Ths Singh Sabhas and ment in the census, which was duly acknowledged, 
the Lahore and Amrit- In the same year Sir Robert Egerton, the then 
sar Khalsa Diwan Lieutenant-Governor of the Punjab, accepted the 
office of Patron of the Lahore Sabha, an' honour 
which has been shown to it by every successive Lieutenant-Governor. 
In 1883 the Amritsar Sabha, which had suffered considerably from the 
secession of the founders i>f the Lahore Branch, was re-established, 
and, several new Sabhas having sprung up, it was deemed advisable to 
have a central controlling body. In pursuance of this object the 
Khalsa Diwan was founded at Amritsar in 1883, but no rules were 
drawn up for the conduct of business and the Lahore Sabha refused 
to acknowledge it untill this was done. The Khalsa Diwan at the 
time of its founding embraced some 36 or 37 Singh Sabhas. At a 
meeting of the Khalsa Diwan held in Amritsar, in 1883, Baba Khem 
Singh of Kallar, father of Baba Gurbakhsh Singh mentioned in para¬ 
graph 6 and President of the newly formed Diwan, proposed that the 
title of the Singh Sabhas, be changed to Sikh Singh Sabhas, the 
object being to include his Sahijdhari Sikh and Hindu following; 
but in the following April the proposal was negatived. The Raja of 
Faridkot had meanwhile agreed to become Patron of the Khalsa 
Diwan, and at a meeting held in October 1884 a set of draft 
rules and regulations for the conduct of business, framed by Bhai 
Gurmukh Singh, was brought up for discussion. This Gurmukh Singh 
was a Professor in the Oriental College at Lahore and became Chief 
Secretary of the Khalsa Diwan. The newly constituted body was far 
from making an auspicious start, and it was torn from the very begin¬ 
ning of its existence by internal wranglings and dissensions. The 
Raja of Faridkot seemed to desire permanent temporal power over 
the Diwan and endeavoured to bring all the Sikh societies under his 
control; while Baba Khem Singh wished his authority to be regarded 
as paramount and absolute in religious matters and himself to be 
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looked upon as the fifteenth Guru in succession from Nanak. The 
Raja and the Baba, annoyed to find that their desires were not met by 
the majority of the members, resolved to work together and for some 
time took it upon themselves to speak and act on behalf of the Sikh 
community. Further complications ensued when Bhai Gurmukh 
Singh wished to exclude from the Khalsa Diwan one Baba Nihal Singh 
who had written an offensive book, entitled Khurshaid-i-Khalsa, which 
dealt in an objectionable manner with the British occupation of the 
Punjab. Little would be gained by following the subsequent quarrels 
and bickerings but Nihal Singh though he had the support of both the 
Raja of Faridkot and Bhai Khem Singh, was eventually expelled by 
Gurmukh Singh, whom the Raja and the Baba managed to exclude in 
turn. The quarrel resulted in the splitting up of the Diwan into two 
sections known as the Lahore and Amritsar parties, The former was 
headed by Bhai Gurmukh Singh and had the support of the great 
majority of the Singh Sabhas of the Province, as well as comprising 
among its members the younger, better educated and more progressive 
members of the Sikh community. The Amritsar party was headed by 
the Raja of Faridkot and Baba Khem Singh, supported only by the 
Amritsar, Faridkot and Rawalpindi Sabhas. 

11. From the year 1887 onwards the Lahore and Amritsar 
Diwans existed as separate and distinct societies, neither of them 
being able to claim to represent the Sikhs as a 
The Chief Khalsa body. The Raja of F^ridkot’s party had a greater 
Diwan command of money and enjoyed several tradi¬ 

tional advantages from the relationships which 
existed between it and certain notables who flourished in the days of 
Ranjit Singh, on the other hand the Lahore party was larger in point 
of members and stronger as regards educational attainments and gene¬ 
ral ability. The Lahore Diwan may thus be regarded as the real 
Sikh representative body of the time, and as such it presented several 
addresses to various Viceroys and high officials on behalf of the whole 
Sikh community. Its leading spirits were Bhai Gurmukh Singh, 
already mentioned, and Bhai Jowahir Singh of the North Western 
Railway Manager’s Office, and the energy of these two men seems to 
have made the Lahore Diwan the dominating factor in contemporary 
political and religious movements among the Sikhs. It was owing to 
the exertions of the Lahore Diwan that the long discussed scheme for 
a Sikh National Educational Institution at length took practical shape 
in the founding at Amritsar in 1892 of the Khalsa College, the objects 
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and history of which it will presently be necessary to allude to in 
greater detail During the earlier years of its existence the Khalsa 
College was managed by an Executive Committee drawn from its 
Council, of which body Bhai Jowahir Singh was Secretary, but after 
the death of Gurmukh Singh, Jowahir Singh seems to have been unable 
to retain his hold on the post, which passed into the hands of Sunder 
Singh Majithia of Amritsar. Sunder Singh had likewise gained the 
favour of the Raja of Nabha and Sir Attar Singh of Bhadaur, both 
of whom had previously supported the Lahore Diwan. With the loss 
of its leaders, the Lahore party seems to have gone steadily down-hill 
and the power and influence to have centered more and more in the 
Amritsar party, controlled by Sirdar Sunder Singh. The Sikhs gene¬ 
rally, too, were coming to recognise that their communal interests were 
but little advanced by dissension and disunion. Accordingly at a 
special meeting of the Amritsar Singh Sabha, which was held in 
November 1901 and attended by influential Sikhs from all over the 
Punjab, it was decided that the Amritsar Branch was in future to be 
considered the ruling one in the Society and that leading Sikhs from 
Amritsar and elsewhere be invited to join; it was further decided to 
consult with the Lahore Branch and make known the results in the 
following February. The result of the meeting was the Chief Khalsa 
Diwan which was founded at Amritsar in 1902, and of which the first 
Secretary was Sirdar Sunder Singh Majithia, the first President Bhai 
Arjan Singh of Bagrian, Ludhiana The ostensible objects of the 
Diwan are religious and secular instruction, the reformation and imp¬ 
rovement of the Sikh community and the representation of its needs 
to Government. In pursuance of these objects it supports an orphan¬ 
age, a Khalsa Tract Society, an Updeshak Vidyalaya or preachers’ 
school, and also maintains a regular staff of paid itinerant preachers. 
The Chief Khalsa Diwan is thus a sort of central controlling Agency 
for the management of the numerous Sabhas which exist all over the 
country wherever there is a large body of Sikhs. Its influence is 
considerable in all regiments of the Indian Army which enlist Sikhs, 
and such regiments are visited from time to time by the Diwan’s Up- 
deshaks. It is thus not only the self-constituted leader and spokesman 
of the Sikhs in all social and political matters, but also it is able, 
through its organisations of preachers, to wield in spiritual matters a 
degree of influence which should not properly pertain to it. The 
supporters of the Chief Khalsa Diwan form essentially what is dubbed 
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by Hindus the “Separatist” party among the Sikhs; that is, they dis¬ 
sociate Sikhs from Hindus, discourage the employment of Brahmans 
at Sikh social and religious ceremonies, and generally endeavour to 
keep their religion pure from the thraldom and grossness of Hinduism 
and its priesthood. In so far as they serve to arrest the decay of 
orthodox Sikhism the objects of the Chief Khalsa Diwan are in every 
way commendable; but latterly, as will presently appear, the zeal of 
the Diwan for the cause of Sikh nationality has outrun its discretion 
and led it to embark on a programme of social and religious reform 
which is acceptable neither to Sikh laymen of the orthodox school nor 
to the religious authorities at the Amritsar Golden Temple. 

12. The same instinct of communal self-preservation, which led 
orthodox Sikhs to establish Singh Sabhas and Khalsa Diwans, was 
responsible also for the foundation of the Sikh national educations' 
institution known as the Khalsa College. The Sikhs 
The Khalsa College have long been alive to the fact that not only are 
[Amritsar] they backward in education as a community but 

also that their youth, if left to be reared by 
teachers of other denominations, are exposed to many influences which 
are hostile to their traditionary habits and character. The Khalsa 
College was thus founded not more with the idea of making good 
educational deficiencies than of ensuring that Sikh youths should be 
reared in a genuinely Sikh atmosphere and receive such moral and 
religious instruction as would mould them into true Sikhs and loyal 
citizens. Efforts were made to establish a college as far back as 1883, 
but proved abortive owing to friction among the workers. At length 
in 1889 the Lahore Khalsa Diwan managed to achieve some apprecia¬ 
ble progress and in the following year the movement was handed over 
to a body of gentlemen headed by Colonel Holroyd and Mr. Bell, after¬ 
wards Director of Public Instruction, Punjab. The scheme was warmly 
supported by the authorities and subscriptions were received from the 
Viceroy, the Commander-in-Chief, and the then Lieutenant-Governor, 
Sir James Lyall; Lord Lansdowne moreover accepted the patronship 
of the Institution. Permission was also accorded to the collection of 
voluntary subscriptions from Sikh regiments. The original donations 
by the help of which the College was started amounted to five and a 
half lakh of rupees, of which more than four and a half lakh were 
subscribed by the Chiefs and people of the various Sikh States. The 
foundation stone was laid by Sir James Lyall in March 1892, and the 
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newly founded College was managed in the first instance by an Execu¬ 
tive Committee of 32 members selected by the Council, which was the 
supreme controlling body. This Committee was found by experience 
to be too cumbrous for successful working, and was eventually re¬ 
placed by a smaller Managing Committee of 9 members. Later the 
financial position of the College became very insecure and in order to 
place it on a proper footing, a special effort was made at the instance 
of the Punjab Government in the spring of 1904, with the result that 
further donations were made, including some 13 or 14 lakhs from the 
States and half a lakh from Government. With the help of these 
resources the number of students was largely increased and plans were 
started for considerable improvements and extensions of the buildings 
and the staff. In February 1907, the College was inspected by a 
Committee appointed by the Punjab University and as a result was 
called on to rectify certain defects in its internal administration and 
financial status, under pain of disaffiliation. In the meantime the 
students were guilty of two separate demonstrations of rudeness and 
hostility towards two European Officers who had occasion to visit the 
College. Strong representations were received by Government from 
the Sikh States, asking it to intervene and put an end to the flagrant 
mismanagement which had been shown to exist. The result was 
the withdrawal by the States of payment of the interest of their 
promised donations, the President, Mr. Rattigan, resigned his 
post, and it became clear that if the contributions of the States were 
to be retained and the College was to be placed on a proper footing 
administratively and financially, a considerable change in its manage¬ 
ment would have to be effected. The whole question was considered 
by a small Committee appointed by Government and eventually in 
1908 the old regime was abolished and some element of Government 
control was introduced into the management of the institution. The 
new Council is composed of 58 members, of whom 26 are drawn from 
British Districts, 25 from the Sikh States, 5 are Government nominees 
and 2 are elected by Sikh graduates. The Government nominees are 
(1) the Commissioner of the Lahore Division; (2) the Deputy Commi¬ 
ssioner of Amritsar; (3) the Director of Public Instruction, Punjab; 
(4) the Political Agent, Phulkian States; and (5) the Principal of the 
Khalsa College. The management of the College and its property is 
vested in a Managing Committee composed of 15 members, of whom 
6 are elected by the States, 6 by British Districts and 3 are Govern- 
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ment nominees. The last-named members of the Managing Committee 
are the Commissioner of Lahore, the Deputy Commissioner of Amrit¬ 
sar and the Director of Public Instruction, the two first mentioned 
being respectively Chairman and Vice-Chairman. The Commissioner 
is also President of the Council. The College receives from the 
Punjab Government an annual grant of Rs. 10,000 for five years 
commencing from 1908, on condition that the statutes and the constitu¬ 
tion of the managing bodies are maintained in accordance with the 
wishes of Government. 

Whatever improvements the presence of British officials in its 
managing body may have effected in the administration of the Khalsa 
College, the tone of the institution has if anything deteriorated since 
the change was effected. It will be necessary later on to discuss the 
tone of the College at some length, as the tone of a purely Sikh insti¬ 
tution largely under Sikh management must necessarily be to some 
extent a reflection of the mental attitude of the particular body of 
Sikhs who are associated in its control. 

13. The present political activity discernible among the Sikhs is 
the resultant of forces some of which are purely political or purely 
religious, while others do not fall wholly within the domain either of 
politics or religion but are as it were an admixture 
The Sikhs and of both. The purely religious forces at work 

Political Agitation among the Sikhs which affect them as a separate 

community have already been described; and it 
will now be necessary to allude to some of the political or politico- 
religious movements which have influenced the Sikhs in common with 
the other sections of the Indian population. 

The loyalty of the Sikhs is traditional and the tradition rests on 
the substantial basis of a long and honourable record of loyal and 
devoted service rendered to the Crown in peace as well as in war. 
There is in fact among British Officers a very general disposition to 
suppose that loyalty is inherent in the Sikh and that it is an attribute 
of him which can be always safely assumed to be above suspicion. 
Nevertheless a perusal of past records proves conclusively that the 
Sikhs have all long had among their ranks a leavening of disaffected 
and even actively disloyal persons. The fanatical Kuka sect among 
the Sikhs was overtly hostile to the British supremacy and had to be 
put down with a strong hand. In the early eighties the rumoured 
advent of Dalip Singh in India had a decidedly unsetting effect on a 
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large section of the Sikhs among whom hopes ran high of again seeing 
their rule established in the Punjab. Of this statement there is ample 
concrete evidence to be (bund among contemporary records,—books, 
hand-bills, and speeches; there is also the fact that a village in the 
Lahore District refused to pay its land revenue, saying that tribute 
was due only to their King who was shortly to arrive in India. The 
expulsion from the Chief Khalsa Diwan of the author of the admittedly 
objectionable work the Khurshaid-i-Khalsa was opposed by no less influ¬ 
ential Sikhs than the Raja of Faridkot and Baba Khem Singh. This 
work appeared about 1885 and there is evidence on record to show 
that in two regiments enlisting Sikhs subscriptions were collected to 
aid the bringing out of a second edition. Bearing these facts in mind, 
as also the remarkable advance of Indian political life and thought 
during the subsequent years, it is in no wise surprising that the Sikhs 
did not remain unaffected by the wave of disloyal unrest which swept 
over the Punjab in 1907. The notorious agitator, Ajit Singh, was a 
Jat Sikh of the Jullundur District and the many inflamatory speeches 
which he delivered were listened to by, among others, large numbers 
of Sikhs. After his deportation, there were discovered in circulation 
Gurmukhi letters expressing sympathy with the agitator. Sikh sepoys 
were observed among some of the audiences gathered at various politi¬ 
cal meetings held by Ajit Singh or others of his following and it is 
known that one or two Sikh soldiers actively participated in the agita¬ 
tion. A Sikh barrister was one of the principal accused in the Rawal¬ 
pindi riots case. Again when Mr. Gokhale visited the Punjab in the 
spring of 1907, he associated with, and was feted by, various persons 
in Lahore whose names were certainly not then synonymous with 
loyalty or good-will towards Goverment. When he visited the Khalsa 
College, apparently on the invitation of some of the staff, the horses 
were taken out of his carriage by the students who dragged it to the 
College and finally he lectured in the College Dharmsala from which 
the Granth Sahib was specially removed to make room for him. The 
Khalsa Advocate newspaper of Amritsar, which is the organ of the 
Chief Khalsa Diwan and the recognised mouth-piece of the educated 
Sikhs, took to publishing extracts from the seditious Gaelic American 
newspaper and had to be warned for reproducing in June 1907 an 
article likely to cause discontent among native sepoys and to rouse 
disaffection against Government. During the quieter years which have 
succeeded 1907 there is ample evidence, apart from the conduct of the 
Chief Khalsa Diwan and Khalsa College which will be presently 


316 



MEMORANDUM ON RECENT DEVELOPMENTS IN SIKH POLITICS 


examined in detail, to prove that the embers of sedition are still 
smouldering in certain quarters. Two objectionable Gurmukhi news¬ 
papers appeared during 1909, one the Prem of Ferozepur and the other 
the Sacha Dhandora of Lyallpur. Both these prints were largely 
echoes of the violently nationalistic writings which were then appearing 
in the Punjab press and which culminated in a series of press prose¬ 
cutions during 1909-10; they have now ceased to appear. Moreover 
the Editor of the Prem commenced to render into Gurmukhi a series 
of the seditious books and pamphlets which emanated from Ajit Singh 
and the Bharat Mata gang of Lahore. One pamphlet was actually 
published but the author was thereupon called on to deliver up all 
copies in his possession under pain of prosecution. From America 
it has been reported that several ex-sepoys have publicly burnt their 
medals and discharge certificates, and as the report appeared in a 
nationalist paper there is no reason to suppose that their conduct 
has been misrepresented. There is also sufficient evidence available 
to prove that a spirit of anti-British disaffection is commonly 
prevalent among Sikhs in Canada. A young Sikh barrister of 
Amritsar, who was a prominent inmate of the India House in London, 
was expelled from Cirencester Agricultural College, for wearing a 
mutiny badge in memory of the “Martyrs” of 1857, which he refused 
to remove at the request of the Principal; he was eventually called to 
the Bar in England but the Punjab Chief Court has, on a consideration 
of his past history, refused to allow him to practise as an Advocate. 
In 1910 a sowar of a certain Indian Cavalry regiment was dismissed 
from the service for subscribing to the Swarajya newspaper of 
Allahabad; a journal of which no fewer than four editors have been 
convicted for publishing seditious matter. Finally an impasse was 
reached in Patiala affairs in October 1910 which resulted in the 
summary dismissal under the order of His Excellency the Viceroy, of 
both the Prime Minister and the Commander-in-Chief. Not only 
were the activities of these officials and their following inimical to 
the interests of the Patiala State as such, but there was also clearly 
traceable in them a distinct under-current of disloyalty to the British 
Government. 

It has been considered necessary to quote such incidents in some 
detail in order to show clearly that the Sikhs have not been, and are 
not, immune from the disloyal influences which have been at work 
among other sections of the populace. It is possible, or indeed 
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probable, that some of the persons mentioned in the many reports, 
which are on record regarding the 1907 agitation, have not been 
implicated in seditious doings at all, or that they have been so 
concerned to a less degree than is indicated. Still, allowing a 
certain discount for errors and exaggerations, there remains a 
preponderating weight of evidence, which can neither be disregarded 
nor explained away, to show that certain portions of the Sikh 
community have not escaped the contagion of disloyalty. The 
contention that some of them are disloyal is in no wise meant to 
impugn the loyalty of all Sikhs, but it is essential to realise that an 
anti-British spirit is abroad in certain quarters and is a factor which 
must be taken into account in deciding from what standpoint certain 
present day Sikh movements should be viewed. 

14. Another influence which has powerfully affected the 
character and trend of Sikh political activities is what, for want of a 
better name, may be termed the depressed classes movement. 

According to the teachings of the tenth Guru, 
The Depressed Classes all Sikhs are, strictly speaking, socially equal after 
Movement among baptism and there are none of the caste distinctions 
the Sikhs. which are so characteristic a feature of Hindu 

society. But Sikhism is only one of the many 
religions in which practice has overridden precept, and the Jat Sikh 
has never been able entirely to divest himself of the caste prejudices 
which pertained to him as a Hindu or to regard as his social equals his 
coreligionists recruited from classes of lower social standing than his 
own. This attitude accounts for the existence of the Mazhabis, 
Ramdasias, Rehtias, Rangretas and other classes of Sikhs, with whom 
the general body of the Khalsa neither interdine nor inter-marry and 
whom they regard in much the same light as Hindus view the lower 
strata of their society. These lowclass Sikhs have never had any 
attractions held out to them by orthodox Hinduism by which they 
would be assigned if anything a still lower social position; on the 
other hand proselytizing religions like Christianity and Islam have 
secured some converts from among them, though such small defections 
as have occurred never seem to have caused much anxiety to the 
Sikhs. With the advent of Arya Samajism this attitude of indifference 
has had to be abandoned. The Samaj, theoretically at any rate, 
admits all religions and all classes on terms of Social equality and its 
attractions for low caste Hindus and Sikhs are therefore peculiarly 
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strong. Between Arya Samajism and Sikhism there are strong points 
of resemblance, leaving aside the abstention from tobacco and the 
wearing of 5 Ks., which are inculcated by Sikhism and which are at the 
best superficial and artificial differences. Moreover the most rigid 
observance of the religion and rites of the tenth Guru have never given 
the low-class Sikh the social equality which the Arya religion confers on 
him immediately on conversion. As a natural consequence many low- 
class Sikhs have been “reclaimed” by the Samaj, have been shaved 
in public and have publicly abjured the outward and visible signs of 
their former faith. The success which has attended the proselytizing 
activities of the militant Arya sect has greatly disquietened the Sikhs 
and for a considerable number of years back the more advanced and 
liberal-minded among them have recognised that a rigid observance 
of caste barriers must result in the gradual atrophy of the outlying 
portions of their social system. It is only within the last few years, 
however, that the admission of low castes, though long regarded as 
desirable, has actually taken place to any appreciable extent. During 
1907 there was founded in Amritsar a society known as the Khalsa 
Biradari which has as its object the levelling up of class distinctions 
in the way of interdining and inter-marrying and which advocates the 
reception into the Sikh brotherhood of all persons of whatever class 
who were previously included in Sikhism. In September 1907 it was 
said that 60 persons were members but that 700 more were prepared 
to join. The actual promoters were persons of no great position or 
influence, but they had behind them the moral support of such men 
as Sundar Singh Majithia and Mehr Singh Chawla of Lahore. From 
Lyallpur it was reported that Mazhabis and Jats were beginning to 
dine together and a preacher of the society, a Khatri Sikh of Lahore 
named Ranbir Singh, married a Mazhabi widow, a daughter of a 
retired Subedar in the Lyallpur Colony. The society as such has 
seemingly never wielded much influence but the impetus given by it 
to the proselytizing movement, has remained, and the reclamation and 
admission on terms of equality of lowclass Sikhs is now the avowed 
policy of the Chief Khalsa Diwan. Accordingly when it was announced 
that an Arya Samaj meeting was to be held at Jullundur in August 
1909 for the reclamation of Ramdasias and other low class Sikhs, the 
Chief Khalsa Diwan issued a vigorous appeal asking its supporters 
to rally strong at Jullundur to save their brethren from the clutches 
of the Samaj. Arya and Sikh meetings were held the same day, the 
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Chief Khalsa Diwan party outbidding the Aryas by formally receiving 
their low-caste brethren into the fold of Sikhism and eating food at 
their hands. Resolutions were passed advocating the more general 
admission of low-castes and asking lambardars and zaildars actively 
to interest themselves in the question. Among the persons who 
attended and took part in the proceedings were Sundar Singh 
Majithia, Kanwar Daljit Singh of Jullundur, Professor Jodh Singh of 
the Khalsa College and Rai Bahadur Sadhu Singh, a pensioned Forest 
Official of Amritsar, and Parduman Singh, a pleader of Jullundur. 
The leaders of the Chief Khalsa Diwan have thus not only actively 
assisted in the reclamation of low-caste Sikhs on a specific occasion 
but have deliberately adopted it as their policy for the future. 

15. Though probably originally aiming at nothing more than 
social and religious improvement, the depressed classes movement 
has come to have at least as great a political as either a social 
or religious significance. The Arya Samaj is frankly devoted to 
producing a homogeneous national body, and as Christianity 
and Islam, in theory at least, subscribe to the doctrine of social 
equality, orthodox Hinduism and Sikhism have 
The Political Aspect been compelled, to some extent, to keep pace with 
of the Depressed the more progressive religions or to witness a 

classes Movement constant shrinkage of their numbers. Recent events 

in India, too, if they have brought into existence 
the idea of a united Indian Nation, have also done much to accentuate 
the lines of cleavage between the different communities, More espe¬ 
cially is this true of the Reform Scheme which has driven home the 
lesson that representation and consequently power, are in direct pro¬ 
portion to numerical strength. There has been a great awakening of 
inter-communal jealousy and there is no community that is not fired 
with the idea of consolidating and improving itself to the utmost of its 
power. Losses in numerical strength are no longer regarded with 
indifference. Prior to the taking of the last census, a proposal was put 
forward to class as non-Hindus certain of the depressed classes who 
hover on the confines of Hinduism rather than live within its 
pale, though they have heretofore been enumerated as Hindus. The 
proposal as emanating from Government may have been primarily 
dictated by considerations of ethnological exactitude, but the question 
was also mooted by the Muslim League which desired merely to strike 
a blow at the political power of the Hindus by detaching from them a 
very considerable body of people which had been previously regarded 
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as an integral part of the Hindu nation. The Hindus, though im¬ 
measurably superior in numbers to other races in India, took serious 
alarm at the proposal and opposed it tooth and nail. The idea was 
ultimately abandoned, but the whole incident aptly illustrates the 
totally changed standpoint from which the raising of the depressed 
classes has come to be regarded. The amelioration of the lot of the 
depressed classes themselves has ceased to supply the entire motive 
power, and they are regarded as much a political asset which must be 
retained and developed at all costs, as a fit object for the exercise of 
missionary or philanthropic effort. The problem of raising their 
depressed classes has thus, in spite of themselves, been obtruded on the 
Sikhs and they have been driven to choose between closing up their 
ranks or seeing the outlying portions of their social system gradually 
fall into the hands of the enemy. The choice of the former alternative 
was almost inevitable and it has been adopted. In so far as the 
movement tends to consolidate the Sikh nation and to enable it to 
present a solid front to external aggression, it must command the most 
unqualified approval, for it has already been shown that Government 
cannot view with indifference the disappearance of the Sikhs as a 
distinct national entity. But among the Sikhs, as among the 
Hindus, religion is indissolubly bound up with the social system 
and a relaxation of social rules is bound to have a disturbing 
effect on religious beliefs: such a disturbance has, as a matter of 
fact, been clearly visible in the case of those Sikhs who have subscribed 
to the reform movement and his falling away from orthodoxy, which 
in Sikhism is synonymous with loyalty, has again altered the political 
outlook of those who have been affected by it. These various changes 
are all accurately reflected in the Tat Khalsa sect which has grown up 
and which it will now be necessary to describe. 

16. The tenth Guru Govind Singh appointed no spiritual succe¬ 
ssor, except the Granth Sahib or Sikh Scriptures, though in various 
temporal matters he commissioned to fill his place a certain one of his 
disciples named Banda. This person, meeting with some degree of 
initial success in his encounters with the Moghul arms, was led to put 
forward claims to the guruship as well, with the result that the Sikhs 
of that time split up into two parties, one of them obeying the behests 
of their late Guru and the others supporting the 
The New Tat Khalsa pretensions of Banda. The former were known as 
Sect the Tat (the real or true) Khalsa, and the other as 

Bandai Khalsa. In later times the term Tat Khalsa 
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has been applied by Hindus to what they are pleased to call the 
“separatist” party among the Sikhs and every orthodox Sikh, if 
questioned, would claim with pride that he belongs to the Tat or true 
Khalsa. But just as the term Swaraj, which originally meant colonial 
self-government for India within the empire, has come to denote com¬ 
plete national autonomy, so the expression Tat Khalsa, from meaning 
the orthodox Sikhs generally, has come to Ibe applied to the advanced 
Sikh reforming party which is not merely orthodox in its religion but 
seems to be in some danger of falling away from Sikhism altogether. 
It is in this sense that the expression will be used throughout the 
following pages. 

Though Guru Govind Singh advocated the admission of all castes 
on A footing of perfect social equality after they had received the 
Pahul, it seems quite clear that even in his time the Hindu Jat, who 
embraced Sikhism, never actually did accept as his social equals his 
co-religionists who had been received into the Khalsa from a lower 
social level than his own. The mere existence of the lower classes of 
Sikhs such as Mazhabis and others affords practical proof of this, and 
between them and the Jat Sikhs, as well as Brahman and Khatri Sikhs, 
there have always existed clearly defined social distinctions. Inter¬ 
marrying and inter-dining among the higher and lower classes, though 
theoretically permitted and even inculcated, have been as little practis¬ 
ed as within the orthodox Hindu community itself, Consequently, 
when in pursuance of the policy of the Chief Khalsa Diwan, its leaders 
began to receive as social equals and to eat with low-caste Sikhs, they 
at once found themselves in collision with the religious authorities of 
the Amritsar Golden Temple and the Sikh hierachy controlling the 
different dharamsalas and Gurudwaras (Sikh Temples) all over the 
country. Pujaris began to refuse them admission to places of worship 
and to reject their offerings. When at the third Sikh Educational 
Conference, held at Amritsar in 1910, it was proposed that the 
procession should proceed from the Railway Station to the 
Golden Temple, the religious authorities made a vigorous protest 
to the Deputy Commissioner, because the Conference leaders 
were practically the same persons who had attended the Jullundur 
meeting in August 1909 and had eaten at the hands of the “converted” 
Ramdasis and Rahtias. The emeute which seemed imminent was 
averted by the train being late and the procession proceeded direct to 
the Khalsa College. The rupture between the reforming or Tat Khalsa 
party and the Golden Temple is now complete, but the Tat Khalsa 
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party have come forward to contend that their reforming activities are 
justified by their scriptures and that they, and not the adherents of the 
religion of the Golden Temple, are entitled to claim to be Tat or true 
Sikhs. It seems fairly free from doubt that, considering the strong 
taint of Hinduism that permeates present-day Sikhism, the Tat Khalsa 
party have the weight of the teachings of the tenth Guru behind then} 
in claiming to be Tat or true Sikhs; still their indiscriminated and 
reckless proselytizing is a thing so far unknown in Sikh history and 
they are prepared to receive direct into the fold of Sikhism Musalmans 
and other non-Hindus with far less scruple than was shown even by 
the tenth Guru himself. The Sikh body politic is thus bound to 
receive accretions which are Sikh neither by tradition nor sentiment,, 
but even if it be admitted that authority for the unquestioning absorp¬ 
tion of all and sundry linto Sikhism is to be found in Sikh Holy Writ, 
there is another aspect of the Tat Khalsa movement which must give 
rise to more serious misgiving. With their anxiety to swell the num¬ 
bers of the Sikh community, it would be imagined that a corresponds 
ing quickening of religious zeal would also have manifested itself. It 
is notorious, however, that all available evidence points to a directly 
contrary conclusion. The Tat Khalsa party have turned the back, on 
their priesthood because of their difference of opinion on the depressed 
classes movement, and they have ceased to attend at places of worship 
and to participate in the religious observances enjoined by their reli¬ 
gion. So far as is known they have made no efforts to establish 
Gurdwaras which would be administered by priests of their own ways 
of thinking but they seem on the other hand to have developed an 
almost complete indifference to their religion and/its attendant rites 
and ceremonies. The freedom of thought and laxity of observance 
displayed by the Tat Khalsa are looked upon with something like dis¬ 
may by orthodox Sikhs, and the new party, appears to be drifting 
more and more in the direction of Arya Samajism, with great .prosely¬ 
tizing zeal but an exceedingly scanty leavening of genuine religion. A 
union between the two is by no means unthinkable, though at present 
Sikh “nationalism” is a word that is much in the mouths of the 
Tat Khalsa party and they greatly resent the recent .shaving in public 
of Sikh converts to Aryaism. Still j:he two religions are in their general 
nature closely akin, and they are at one on the politico-religious 
question of kine-killing; in fact the chief essential difference is the 
adherence on the part of the Tat Sikh to the outward and visible signs 
of his religion and his abstention from tobacco; but these points are 
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exceedingly superficial and the Tat Sikh, from the very nature of the 
movement, tends to evince a lessening degree of respect for such usages. 
The obstalces to union are, therefore, far from insurmountable. 

On the face of it there appears to be but little to urge against 
Tat Khalsa creed. There are no doubt among its followers a number 
of zealous Sikhs who desire nothing more than the homogeneity of the 
Sikh body politic and the protection of it from any risk of further 
disintegration; such men are probably free from racial bias and politi¬ 
cal ambition. Still the Sikh is at present an exceedingly important 
military asset and any luke-warmness he may develop in his attach¬ 
ment to his hereditary faith (which in itself inculcates a spirit of loyal¬ 
ty to the British throne) must need give rise to some misgiving; and 
this anxiety is in no wise allayed when it is remembered that the new 
Sikhism appeared to be modelling itself more and more closely on the 
Arya Samaj, which is admittedly not only a religion but a polity and 
aims at creating not only a Vedic Church but an Aryan nation. Again, 
the Tat Khalsa must be judged largely by the direction taken by the 
activities of its leaders and the general nature of these activities has 
been far from reassuring. If the whole of the adherents of the 
Tat Khalsa are not politically minded, there are assuredly many mem¬ 
bers of it who are imbued with nationalistic ideals. These enthusiasts 
aim not merely at forming a homogeneous Sikh Community which 
will be able to defend itself against other rival bodies, but preach the 
revival of a Sikh nation which will wrest the sceptre from the hands 
of the British and again establish its rule in the Punjab. This party is 
what may more properly be called the neo-Sikh party, the activities 
of which have recently been considerably in evidence. 

17. The leading centre of Tat Khalsaism is the Chief Khalsa 
Diwan. It would be wrong to suppose that every member of the Chief 
Khalsa Diwan is of Tat Khalsa sympathies, but the management of its 
affairs has fallen so entirely into Tat Khalsa hands and the Tat Khalsa 
party is so paramount in its councils that for practi- 
The Neo-Sikh cal purposes it may be regarded as almost a purely 

Movement Tat Khalsa institution. If Ta Khalsaism and neo- 

Sikhism are to be distinguished, it may be said 
that the Tat Khalsa have at heart the consolidation of the Sikhs purely 
with the view of enabling them to maintain a separate communal exis¬ 
tence, while the neo-Sikh party aims at nothing short of the formation 
of a Sikh nation and the re-establishment of Sikh rule in the Punjab, 
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How many adherents of the Tat Khalsa there are who do not also 
subscribe to neo-Sikhism, it is extremely hard to estimate. Opinions 
elicited in many quarters tend to show that the non-political element 
in the Tat Khalsa party is small and un-influential and it seems almost 
as if the adoption of the Tat Khalsa principles tended to become the 
first step towards the assimilation of the political doctrines of neo- 
Sikhism. It is needless to say that the Chief Khalsa Diwan is not 
openly neo-Sikh, and evidence of the existence of the neo-Sikh party 
must therefore be looked for in the activities of the agents and 
institutions controlled by it. Many orthodox Sikhs do not hesitate to 
dub the Chief Khalsa Diwan and the Tat Khalsa party thoroughly 
disloyal bodies, but considering the present enmity that exists between 
the Diwan and the Golden Temple it would be manifestly unfair to 
accept this estimate without independent corroborative evidence. 

18. The Chief Khalsa Diwan keeps a staff of paid preachers or 
updeshaks who stamp the country and lecture on various topics—social, 
educational, religious, political; and more often, than not all four are 
inextricably intermingled, as for instance when it 
Evidence of the Neo- is argued that vicious social customs and neglect 
Sikh Movement of religion and education are the direct causes’ of 

the alleged political down-fall of the Sikh nation. 
There is, therefore, no guarantee that at a meeting held ostensibly in 
connection with any one of these subjects all of them will not in turn 
come under discussion. Such indeed is generally the case and at the 
many religious and educational meetings (or Diwans as they are often 
called) held by the Chief Khalsa Diwan’s agents the cloven hoof of 
politics has too frequently been shown. It has so far been considered 
politic to accept such meetings at their organisers’ estimate, and to 
regard them as well-affected and conceived purely in a spirit of secta¬ 
rian progress. Less of the proceedings has thus been reported than 
it is desirable that Government should know, but there is sufficient 
evidence to warrant the statement that much recklessly loose talk is 
indulged in and that a good deal of it is calculated to engender a 
spirit of open hostility to Government. Most of these updeshaks or 
strolling preachers put it forward as an axiom that never has the Sikh 
nation fallen so low or been in so wretched a plight as at present; 
never, it is argued, has education been so backward, temporal resources 
so straitened and disease and poverty so rampant. It is true that these 
manifold ills are riot invariably laid at the door of the British Govern- 
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ment though they are frequently so, but it is difficult to dissociate the 
idea of the responsibility of the paramount power from the deplorable 
state of affairs that is depicted as existing under its rule. References 
are made to the past glories of the Sikh nation and Sikh rule, and 
there is a tendency to compare their present degraded condition to the 
hardships and oppressions practised on the Sikhs under Moghul rule. 
A similarity in effects, it is argued, must be due to a similarity in 
causes; the Sikhs were wretched and down-trodden in Moghul times 
because of Moghul cruelty and oppression; present-day conditions are 
therefore ascribable to similar tyrannies on the part of the British. In 
the tenth Guru’s time freedom and national power were obtained by 
unity and by valour on the field of battle; cannot present-day Sikhs, it 
is asked, free themselves and raise themselves by resort to similar 
means ? And so on and so forth. In many of these lectures Sikh 
national and religious traditions are cunningly prostituted to inflame 
the martial instincts of the Sikhs and to encourage the idea that if the 
Sikhs were to combine they could successfully rise in revolt. The history 
of the Sikh religion is the history of the Sikh nation, and it is easy to 
see on what grounds the Tat Khalsa have not only openly discarded a 
faith which no longer appeals to them but have rather chosen to pose 
as the only true followers of & religion through which they can still 
address a powerful appeal to Sikh national pride. The following is 
from a speech delivered by one Jagat Singh, updeshak of Lyallpur, in 
November 1909 :—“Agriculturists are neither well-treated nor helped 
by any one. On the contrary their blood is being squeezed out of 
them. The Government is contemplating the recovery of Rs. 52,00,000, 
which were spent on famine relief, from the agriculturists along with 
the land revenue assessment. Can there be any more injustice than 
this ? They should combine and act together or otherwise Government 
will impoverish them to that extent that they will not be able to get 
up from their beds. If they will combine and spit in one place many 
persons will be drowned in their saliva. That is the blessing of con¬ 
cord and unity.” Again Harbans Singh of Itari, when showing and 
explaining a number of politico-religious magic lantern pictures, pre¬ 
dicted to his audience : “Guru Govind Singh will again come into the 
world and shall fight with the foreigners and save his people.” Simi¬ 
larly at a Khalsa Diwan meeting in the Amritsar District, held in May 
1910, Labh Singh, updeshak, urged the people “to unite and sacrifice 
their lives as did the Gurus.” So at a Diwan held at Verka, Amritsar, 
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Harnam Singh of Batala deplored the fallen condition of the Khalsa 
and the enmity of Government; foes, he added, were to be overcome 
by bravery and the sword as in days of old. And yet again a female 
Sikh preacher, speaking at the annual meeting of the Kohat Singh 
Sabha, addressed an audience of Sikh women in the Dharmsala, telling 
them not to teach their children English or to allow them to enter 
Government service: “They should be taught national professions and 
Gurmukhi, so that they can read from the Granth. The Christians, like 
Aurangzeb, are destroying the Sikh religion.” 

Such instances could be greatly multiplied. If a concrete instance 
of the use of violent or disloyal language on the part of a particular 
preacher were brought to the notice of the Chief Khalsa Diwan, they 
would no doubt disclaim responsibility for his words and say that they 
are working purely for the conservation of the Sikh nation, which is 
admittedly in danger of disappearing and that in such a case the preach¬ 
ers had spoken without their authority. It would be difficult to 
find a weak spot in this defence, but the Chief Khalsa Diwan leaders 
are perfectly aware of what is being done. They constantly appear at 
these meetings and listen to these speeches, yet the speakers are never 
pulled up or rebuked; the Diwan leaders, if taxed, would repudiate 
the views expressed, while they are prepared to profit by and use to 
their own ends, the spirit of anti-British disaffection that is so instilled 
into the minds of the people. It would be highly inadvisable to believe 
in toto the numerous reports that have been received regarding the 
seditious character of the speeches and proceedings at these meetings. 
No doubt many are entirely false and many more must be heavily 
discounted. Still, unless we can assume collusion between several 
mutually unknown reporting agencies, the conclusion is irresistible 
that much license of speech and thought is habitually indulged in. It 
is impossible to avoid the inference that there are very frequent refer¬ 
ences to oppression, freedom by the sword, national unity, sacrifice of 
life for the nation, and so forth, and it is equally impossible to imagine 
how such matters can be brought into any practical relation with 
questions of purely social, religious or educational reform. 

The disquieting impression, which a study of the procedure at 
these meetings must produce, is not removed by the perusal of a good 
deal of what has appeared in print; and here at least we are on safer 
ground than more hearsay evidence. Mention has already been made 
of the nationalistic organs, the Prem and the Sacha Dhandora, both of 
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which are now defunct. The following is from the latter paper and 
appeared in its issue of the 22nd September, 1909, in relation to the sub¬ 
ject of “Coercive Policy in India.” The article runs: “This short sketch 
shows that the Gurus and their Sikhs acting on the motto of ‘without 
fear, without animosity’ had adopted the policy of loving every one and 
did not take up arms even when their heads were cut off; but when it 
:ame to the protection of religion and the defenceless poor, they took 
it upon themselves to fight for them. This policy, which was trouble¬ 
some to themselves and not any one else, was adopted by them simply 
to put a stop to oppression. They made people not to pay land 
revenue to the rulers and cheerfully bore its consequences. This went 
on for a long time and at last the tyrants had to get the reward of their 
ill-deeds. This has happened in many places and at many times; 
wherever and whenever tyranny and injustice exceeded bounds, the 
leaders gave their lives to stop it, and if that did not stop it, the others 
put a stop to it by the force of arms. These examples of our Gurus 
show us what should be our fixed programme.” In 1909 there appeared 
a pamphlet entitled Ki Khalsa Kalaj Sikhan da hai ? which was written 
by Master Sundar Singh of the Khalsa School, Lyallpur. It has already 
been shown that Government’s interference in Khalsa College affairs 
in 1908 was mainly instrumental in saving that institution from utter 
extinction. Though Government has not only saved but subsidised the 
College, its action has been most ungratefully misrepresented and 
shamelessly distorted by some of the more zealous members of the 
Sikh national party, who have alleged that the intervention of Govern¬ 
ment has robbed the College of its purely national characteristics and 
so aimed a blow at the distinct nationality of the Sikhs. In Sundar 
Singh’s pamphlet many of these mischievous representations have 
taken concrete shape. He accused the British Government of having 
robbed the Sikhs of their College just as they had by gross breach of 
faith previously swallowed up the Punjab. The language used was in 
many places rabidly intemperate. “God forbid that ever through the 
influence of our foes the College is abolished or by the assistance of 
the mischievous men of the nation it turns into a Government institu¬ 
tion.” The author attacked with equal vehemence Sirdar Sundar 
Singh Majithia, whom he denounced as a traitor for having brooked 
Government interference; it'was merely under the pretence of super¬ 
vision that the British Government took possession of the Punjab ” 
The pamphlet in many places unquestionably amounted to seditious 
libel of Government, it was published by the aid of money collected 
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frbm Sikhs and was circulated extensively among the civil population 
as well as in the Army. The work cannot be proved to represent the 
sentiments of the Chief Khalsa Diwan, in that it virulently attacked 
Sundar Singh Majithia, the leader of that body, who was prominently 
connected with the reconstitution of the College Committee in 1908. 
It is not certain, however, how far Government intervention commend¬ 
ed itself to such Sikhs as Sundar Singh Majithia; though outwardly 
it was accepted with but little protest, there is reason to believe 
that inwardly it was keenly resented; men in Sundar Singh’s position 
cannot afford openly to associate themselves with the opinions and 
language of the pamphlet, and the Chief Khalsa Diwan leaders would 
repudiate both the pamphlet and its writer. Still the circulation of the 
pamphlet proves beyond doubt the anti-British spirit which animates a 
section of the members of the Diwan, who by virtue of their lower 
position can disregard the circumspection which the leaders of the body 
are compelled to observe in their conduct and utterances. The following 
is from a leaflet entitled ‘Sachhi Yadgar' (True Memorial) which 
appeared about January 1911. “We should try to make a brave and 
victoiious nation out of the dead and thus save the country from being 
carried away by the flood which has now invaded it. The country has 
suffered many vicissitudes which the pen finds it difficult to enumerate. 
The Sikhs have been watching many anxious nights so that this 
burden may be lifted up from the country. What Guru Gobind Singh’s 
sword did with Aurangzeb, you should also do today. Say why are you 
frightened ? You have neither house nor power nor strength. Even 
your religion is paying impost. A thick and dark cloud of tyranny has 
spread over the country.” The leaflet is a glorification of the tenth 
Guru, whose teachings the Chief Khalsa Diwan more particularly 
affects, and it is highly coloured with the militant characteristics of 
the Khalsa religion. Another pamphlet entitled Sikh Vidya Utte Lekh, 
which was distributed gratis at the Sikh Educational Conference held 
at Amritsar in 1910, describes the fallen condition of the Sikhs, and 
preaches unity and secular and religious education as the only means 
by which the Sikhs can again rise; but the author pronounces definitely 
against English education and implies that it is opposed to the teach¬ 
ings of Guru Nanak. There are several other publications which are 
of a very similar nature, but which have not been subjected to a detail* 
ed examination. 

Besides the printed matter which has been alluded to above, a 
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certain further amount of concrete and tangible evidence of the exis¬ 
tence of the neo-Sikh movement is to be found in a series of pictorial 
broad-sheets which appeared mostly in 1910, and which are believed to 
be the handiwork of Jagat Singh, Updeshak of Lyallpur. These dealt 
with a variety of subjects, female education, lives of the Sikh saints, 
etc., and the meaning is conveyed by closely grouped masses of wood- 
cuts mostly representing scenes of a historical or allegorical nature and 
often in themselves free from any objection. But in one sheet dealing 
with female education, which represented a Sikh heroine well-known 
in history grafting a tree which was flowering with the past great 
doings of the Sikhs and their Gurus, there was introduced at the top 
the text: “He is only to be known as brave who fights for the cause of 
his religion; who, though cut to pieces, does not leave the field,” and 
near it a wood-cut of the globe being borne away on the wings of a bird, 
with the inscription, “The rulers of the Kalyug (present age) are butch¬ 
ers, and Dharm (religion, justice) has taken wings and flown away.” 
The second quotation is from Guru Nanak Majh Ki War, describing the 
state of India at the time of Babar when cruelties were being practis¬ 
ed on the Hindus, not Sikhs, and the stanza goes on : “In this comple¬ 
tely dark night of falsehood the moon of truth is never seen to rise. ... 
How shall deliverance be obtained?” In close juxta-position there is 
a picture representing the ninth Guru in a cage and an early Sikh 
martyr having his head sawn asunder.* The pictures seem to suggest 
the means of deliverance taught by Govind Singh, namely the sword, 
and valour on the field of battle. It is difficult otherwise to conceive 
the appropriateness of quotations applicable to an age when there 
were tyrannous, rulers against whom the sword was the only remedy, 
unless the intention is to convey the impression that British rule is 
equally galling and oppressive and demands the use of similar reme¬ 
dies. Other instances could be adduced. The purport is not by any 
means always clear and it is greatly obscured by the bewildering variety 
of wood-cuts. Still, without any undue straining, it is always possible to 
put upon these sheets the nationalistic construction which their author 
obviously intended them to bear. A Sikh officer appraised the picture 
which has been described in detail as exceedingly clever in that the 
various appeals were all quotations from the scriptures, but the object 
of putting them in was, he considered, to inflame the military pride 
of the Sikhs. In all these pictures the Sikh religious and martial 

*A portion of this broadsheet is reproduced as Appendix V. 
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traditions have been cleverly prostituted, and it is the little by¬ 
pictures and quotations which really give savour to the whole issue. 
The intention of them all seems to be the same, namely to create 
disaffection and suggest an historical remedy for bad times. Reports 
have been received which narrate that these broad-sheets have as a 
matter of fact been shown to school-boys and others for the purpose 
of inculcating the lessons of the present wretched plight of the Sikh 
nation and the need of unity and reform. 

Finally, there is the conduct of the Chief Khalsa Diwan leaders. 
Sundar Singh Majithia and others, who are the controlling centre of 
the body, are constantly in the company of such persons as Jagat 
Singh, Updeshak, the author of the pictures, and other preachers who 
are responsible for the type of speeches and writings which have been 
described. Sundar Singh’s constant companions are such men as 
Trilochan Singh, Pleader, Vir Singh, of the Khalsa Samachar news¬ 
paper, Jodh Singh of the Khalsa College, and others. The disloyalty 
of these men is notorious, and is admitted on all hands. Yet they 
tour the country with the Diwan leaders, and when Sirdar Sundar 
Singh’s son was married they were honoured guests at the wedding. 
When the Commissioner of Lahore, who is President of the Khalsa 
College Council and Managing Committee, was in Amritsar early in 
1910, Sirdar Sundar Singh did not come to see him for six days and 
then left a card followed by a letter saying that urgent business had 
called him away from Amritsar. The Commissioner held a durbar, 
but not a single neo-Sikh attended. Their absence provoked consider¬ 
able comment among the orthodox Sikhs, as did previously the scanty 
ceremony shown to the Deputy Commissioner when he attended one 
day the Educational Conference held at Amritsar in 1910. 

19. The cumulative effect of these different items of evidence is 
very great even if any one of them be held to be inconclusive or 
worthless in itself. A study of the present condition of internal 
affairs in the Khalsa College is exceedingly ins- 
Thc Present Condition tructive as that institution is the child of the Chief 
of the Khalsa College Khalsa Diwan and, being largely controlled by it, 
can therefore be regarded as a more or less 
accurate reflection of outside and inside thought and movements. 

The origin and early history of the Khalsa College have already 
been briefly narrated in paragraph 12, where it has also been stated 
that the students in 1907 were guilty of demonstrations of rudeness 
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and anti-British hostility against two European officers—one civil and 
one military—who visited the College on two separate occasions. In 
paragraph 13, too, mention has been made of Mr. Gokhale’s visit to 
the College at a time when his presence in the Punjab was welcomed 
chiefly by the members of the more advanced political party which 
was responsible for the agitation and troubles of 1907. Mr. Gokhale 
was accorded a most enthusiastic reception by the students who un¬ 
yoked the horses and dragged his carriage to the College, where the 
Granth Sahib was specially removed from the Gurdwara to enable him 
to lecture; the sacred Nishan Sahib (or Sikh emblem of victory) is 
also said on high authority to have been taken from the temple and 
carried in front of Mr. Gokhale’s carriage. When a deadlock in the 
College affairs was reached in 1907-08, the Sikh States, in inviting 
Government’s intervention, expressed themselves in terms of unquali¬ 
fied disapproval of the tone and management of the institution. In 
1908 the Tikka Sahib of Nabha, writing to the Chief Secretary to the 
Punjab Government, was disposed to fear that the old objectionable 
element, which had brought the College to grief, had still too strong a 
voice in the reconstituted Council; he mentioned Sirdar Sundar Singh 
Majithia (the former and the present Secretary), Dharam Singh, an 
Engineer, who was employed on the building work of the College but 
had to be got rid of, Harbans Singh of Itari, and Trilochan Singh 
Pleader, as men who cherished anti-Government views and had engi¬ 
neered the anti-British demonstrations and the visit of Mr. Gokhle. 
Inside the College, the Tikka Sahib said, they were supported by 
professors of the type of Jodh Singh and Nihal Singh and he had 
grave apprehensions that, unless these malcontents were dissociated 
from the management, things would gradually drift back into their old 
unsatisfactory condition. The Tikka Sahib’s fears have been more than 
realised. It would be tedious even to summarise the numerous 
reports regarding the openly seditious lectures addressed to the stu¬ 
dents by such teachers as Jodh Singh, Nihal Singh, Sundar Singh, 
Narayan Singh, Hari Singh Chima, Jagan Nath and others. Such 
reports no doubt contain the usual elements of falsehood and exagge¬ 
ration, yet Colonel Parsons, Commissioner of Lahore and President 
of the College Managing Committee and Council, who devoted much 
time and anxious study to Khalsa College affairs on the spot, gave it 
as his deliberate opinion that seditious talk was undoubtedly indulged 
in between masters of the type of Jodh Singh and disaffected visitors, 
and that senior students were admitted to these talks. It is beyond 
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all question that such objectionable characters as Harnam Singh, the 
Barrister of India House fame, Harbans Singh of Itari, Jagat Singh, 
the Lyallpur Updeshak, and others are allowed free access to the 
College and students; and the usual subjects of talk on such occasions 
are again unity, sacrifice for the nation, the degraded state of the 
Sikhs and the various other shibboleths of the political propaganda 
being pushed outside. There is no doubt whatever that numbers of 
Jagat Singh’s pictorial broad-sheets were received and circulated in 
the College, and that the students have witnessed exhibitions of 
magic lantern pictures framed on similar lines with similar objects. 
It is believed that seditious literature is received in the College from 
abroad and the circulation of the violently nationalistic Free Hindustan 
was on one occasion proved. A Sikh named Lachman Singh, who 
was hanged at Gujranwala in 1909 for murdering another Sikh who 
had embraced Muhammadanism, has been canonised as a ‘ Shahid ’ 
or martyr, and his photograph in his cell is another of those that 
have been shown to Khalsa College students as representing a type of 
Sikh whom they should strive to emulate. This picture was actually 
seen by the European Government Inspector of Schools when he paid 
a surprise visit to the Khalsa College School ‘ in July 1910. 
The Inspector also found a teacher pouring over Macauliffe’s History of 
the Sikhs when an arithmetic lesson should have been in progress, and 
he gleaned a general impression of great slackness and lack of efficient 
supervision. As lately as the middle of March 1911, insulting notices, 
attacking the newly appointed Principal, were pasted on the College 
walls and on the doors of the Principal’s house. All this evidence, 
some of it hearsay but some of it to be less readily explained away, 
leads one to form an impression of the general tone and loyalty of the 
College which coincides in a remarkable degree with the opinions 
entertained by local officers who have based their conclusions on first¬ 
hand knowledge and personal observation. But if more evidence be 
needed, orthodox Sikhs themselves regard the type of education impart¬ 
ed at the College with the greatest misgivings. They complain that the 
College turns out boys with a marked political bias, and that this bias 
is distinctly not favourable to the British Government. Soon after the 
Amritsar Educational Conference of 1910, a young student of the 
College, a nephew of a prominent Sikh gentleman of Amritsar and 
a ‘volunteer’ at the Conference, was taken ill and died. The senti¬ 
ments expressed by the lad before he died amazed his uncle, a man 
of sterling loyalty. The lad said : “I am not afraid to die. All life 
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is sacrifice. If I had been allowed to live I might have done great 
things by sacrifice. Until the nation realises that lives must be 
sacrificed, it will never come to anything”, or words to that 
effect. The uncle had not the slightest doubt that the laying down of 
life in the boy’s thoughts was sacrifice not for Government but against 
it. Similarly a Subedar complained to the Deputy Commissioner of 
Amritsar that a Khalsa College student of the B. A. class had been 
openly advising people in his village not to serve the British Govern¬ 
ment and that several would-be recruits had in consequence cried off. 

It seems, in fact, to admit of no doubt that in the College young 
students are systematically tampered with and seduced from their 
loyalty to Government. Sirdar Sunder Singh is Secretary of the Manag¬ 
ing Committee, and as such he is largely responsible for the actual 
every-day control of the College. Trilochan Singh and Vir Singh, both 
zealous neo-Sikhs, are on the Council, the former being also on the 
Committee. The College staff are intimately associated with these 
men, and the College is at present run by them to the almost complete 
exclusion of other influence. The present condition of the College, 
therefore, affords striking evidence as to the true nature of the under¬ 
lying ideals of the neo-Sikh propaganda. 

20. The Sikh Educational Conference is, as its name implies, a 
body of Sikhs which is devoted to the promotion and encouragement 
of education among its co-religionists. The Conference was founded 
in 1908 when it met at Gujranwala and landed property worth one lakh 
of rupees was made over to it by Sirdar BaKvant Singh of Butalawala. 
Subsequent annual meetings were held at Lahore in 1909, at Amritsar in 
1910, while the fourth and most recent meeting of the Conference took 
place at Rawalpindi in April 1911. The reasons which led to the found¬ 
ing of the Sikh Educational Conference are not clearly known. It 
has been alleged that the prime mover was the Tikka Sahib of Nabha, 
who during his membership of the Viceroy’s Council came under the 
influence of Bengali and Maratha leaders and was prevailed upon by 
them to start the Conference to make good the educational deficiencies 
of the Sikhs and so bring about their political awakening. Again it has 
been alleged that the Conference was founded by the Chief Khalsa 
Diwan, which, resenting Government’s interference in Khalsa College 
affairs in 1908, resolved to build a new Sikh College independent of 
Government control, and devised in the Conference a means of collect¬ 
ing funds for this object. Yet a further explanation put forward is 
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that it was started by the malcontents among the Sikhs, so that by 
appearing to go one step better even than Government in the matter of 
Sikh education, they should gain the good-will and support of the 
masses. Any or all of these causes may have been contributory in 
some degree, but it is doubtful whether any one of them in itself is 
sufficient to account for the existence of the Conference. It has 
already been remarked that the happenings of the past few years have 
served greatly to intensify the fierceness of inter-communal rivalry in 
India. There has been a corresponding quickening of interests in 
educational matters, education having come to be regarded as the most 
essential condition of communal and political advancement. These 
influences have been at work among the Sikhs as among others, and 
a realisation of the indispensability of education has been accompanied 
in their case by a growing consciousness of the educational backward¬ 
ness which has hitherto characterised them as a community. Bearing 
these facts in mind, the circumstances of the founding of the Sikh 
Educational Conference need not be regarded as abnormal or unnatu¬ 
ral or as requiring any extraordinary reasons to account for it. The 
movement has commanded the hearty support of all classes among the 
Sikhs, because the need of education is universal and generally recog¬ 
nised The Conference, though it has as one of its objects to ameliorate 
and propagate Sikhism, is declared in the statement of aims and objects 
to be a non-political body. It is attended by delegates from different 
provinces who are elected by the different Khalsa Diwans and Singh 
Sabhas, or, failing such bodies, by general meetings of local Sikhs; 
also by delegates from Sikh Schools and Colleges. 

Though the Sikh Educational Conference is thus a movement 
which in its ostensible aims and objects is above reproach and which 
should receive, as indeed it does receive, the most hearty support of 
all classes of Sikhs, yet the fact that it has been originated, and is con¬ 
trolled, by the Chief Khalsa Diwan must give rise to some anxiety as 
to the direction its activities may eventually take. The exact position 
occupied by the Chief Khalsa Diwan in Sikh affairs has already been 
defined, and it has been shown that its present destinies are controll¬ 
ed by a party which is certainly religiously unorthodox and almost 
certainly politically ambitious. The activities of this party do. not 
command the sympathies of many of the supporters of the Diwan 
itself, that is, of such orthodox Sikhs as have not embraced the Tat 
Khalsa doctrines; still less could the controlling agency of the Diwan 
look for support—moral or financial—to those Sikhs who are disposed 
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to make common cause with the Hindus But the starting of the 
Educational Conference has altered all this. That the Sikhs are 
backward in education and that advancement is urgently needed are 
accepted as axiomatic truths by Sikhs of all shades of opinions who 
have, therefore, regarded the Conference as a cause in respect of 
which all sectarian differences may be sunk in furtherance of the 
common weal; they have given not only moral support but also finan¬ 
cial assistance. The actual nature of the objects, however, to which 
these moneys subscribed in the name of education are to be devoted, 
rests within the decision of the Chief Khalsa Diwan. The question, 
therefore, briefly resolves itself into this. Has the Educational Con¬ 
ference been started strictly for educational purposes or in furtherance 
of political ambitions; and will the funds collected and entrusted to the 
Diwan be spent on education as such or for the promotion of the ‘natio¬ 
nal’ objects which the Diwan has so greatly at heart ? It is exceedingly 
hard to give a definite answer to these questions one way or the 
other; but an examination of what has so far been said and done at the 
various sessions of the Conference enables one to form at least an intelli¬ 
gent anticipation of the answer which time is likely to give. In spite 
6f the avowal that one of the objects of the Conference is to assist and 
improve existing schools and colleges, it has so far, beyond the mere 
passing of resolutions, made no very marked efforts in this direction. 
It appears to have evinced little or no disposition to come forward 
as a co-adjutor of Government in educational matters or to supplement 
the educational work that is already being done under state auspices. 
There has rather been manifested a disposition to make out that so far 
nothing has been done for Sikh education at all, or that what has been 
done has been on utterly wrong lines, and that a fresh start must now 
be made. There has also been much talk of the need of ‘national’ 
education and of the opening of Gurmukhi schools which would impart 
education on ‘national’ lines. Thus at the third Sikh Educational 
Conference held at Amritsar in 1910, one of the speakers was Professor 
Jodh Singh of the Khalsa College who had to be interrupted in a freshet 
of seditious talk of which the burden was to condemn unsparingly 
Government service and the Governnient system of education; 
he said in conclusion that even a sweeper should be given the Pahul, 
and that if the Sikhs were to unite and take the direction of their 
educational affairs into their own hands, the result should be Wahguru Ji 
ka Khalsa te Sri Wahguru Ji Ki Fateh (the Sikh national greeting)—or 
in other words, that the Sikhs would be all in all. At the same time 
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the pamphlet Sikh Vidya Utte Lekh was distributed among the 
assembly. This work has already been alluded to and its general 
purport was to prove that the Sikhs had done badly under the English 
system of education and that it was time they reverted to that prescrib¬ 
ed by their Gurus. At the Rawalpindi Conference of 1911 the demand 
for ‘national’ education took still more definite shape. The President, 
Sirdar Sundar Singh Majithia, appealed to the assembly of some 4,000 
or 5,000 people to start a “Sikh National Educational Fund’’ for the 
establishment of elementary schools in towns and villages. The pro¬ 
posal was received by the large audience with the utmost enthusiasm 
and subscriptions were freely promised. Sirdar Jogindar Singh, Home 
Minister of Patiala, promised Rs. 5,000. Sant Singh, his brother, Rs. 
3,COO and Sirdar Sundar Singh Majithia, Rs. 3,000. Sant Attar Singh, 
a distinguished Sikh spiritual leader and a man of markedly strong 
personality, promised to collect Rs. 5,000 from his disciples, and Sirdar 
Jogindar Singh said he would establish at Patiala a committee which 
would form sub-committees, start schools in the villages and collect 
ten lakhs towards the Educational Fund. Professor Jodh Singh held 
that it was useless to ask for subscriptions, the first thing, he said, was 
to convert the people to Sikhism (by which he presumably meant the 
Tat Khalsa) and when they were Sikhs they would of their own accord 
give freely of their incomes. It is believed that so far a sum of Rs. 
40,000 has been collected towards the National Educational Fund and 
that a lakh more has been promised. 

So far as is known, nothing practical has yet been done in pursu¬ 
ance of the objects for which the Fund was started and it must, there¬ 
fore, be largely a matter of conjecture what shape the educational 
policy of the Chief Khalsa Diwan will eventually assume. It may be 
that the Diwan will increase its number of Updeshaks, or that it will 
provide duly qualified Gurmukhi teachers for village Dharamsalas, A 
recent report has it that the result will be to place in each village an 
agent of the Diwan, who will be primarily an instrument for the spread 
of the Tat Khalsa propaganda and afterwards a teacher. So much is 
certain that the acquisition and control of considerable sums of money 
will enable the Diwan greatly to extend its field of operations among 
the general Sikh community, and to elaborate and improve its existing 
machinery. The Diwan’s educational activities will in any case require 
careful supervision. While it continues to cling to the present policy 
of its leaders, any considerable increase in the number of its 
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paid preachers, if they are ■ of the same kidney as some of its 
present employees, must necessarily be regarded with some suspicion. 
If, on the other hand, the Diwan decides to provide through proper 
teachers elementary education for the rising Sikh generation, the result 
may be a still more potential source of mischief, if not of active danger. 
For, by the Diwan’s own showing, it has heen driven to take the initia¬ 
tive in education because the present system is inherently hostile to the 
true interests of the Sikh nation and it is, therefore, to be presumed 
that the new educational policy will be directed to the inculcation of 
ideals which are at present neglected and to the evolution of a type of 
character which the existing regime has set itself to discourage. 

21. During recent years the activities of the Chief Khalsa Diwan 
have not been confined purely to the Punjab. It has been devoting its 
energies to other provinces as well, in the matter of establishing Singh 
Sabhas and getting Sahijdhari Sikhs baptised as Singhs. There are now 
Singh Sabhas at such places as Larkana (Sindh), Shikarpur, Karachi, 
Poona, Sasaram (Bengal), Calcutta, Rangoon, and else-where. Preachers 
visit these outlying parts and collect money for educational and other 
purposes. The principal branches of the Diwan in 
Internal Affairs of the the Punjab are : The Manjha Diwan at Tarn Taran; 
Chief Khalsa Diwan the Panch Khalsa Diwan in Patiala State; the Malwa 
Khalsa Diwan at Choohar Chak, Ferozpore District 
and the Khalsa Doaba Diwan at Jullundur. Singh Sabhas exist in 
all towns and important villages in the Punjab and North-West Frontier 
Province where there is a considerable body of Sikhs domiciled. The 
supporters of the Chief Khalsa Diwan were believed to be about 10,000 
in 1907. 'Their present number is said to exceed 20,000. 

There is a considerable section among the adherents of the Chief 
Khalsa Diwan which views its present management with dislike, not 
only because of the advanced character of its religious and political 
propaganda, but also because of the ascendency which the Aroras have 
gained in its councils. The Arora Sikhs are recruited from a socially 
inferior class of Khatris of the same name who, have always been 
notorious for the sharpness of their business instincts. At present 
Sirdar Sundar Singh, the Secretary of the Chief Khalsa Diwan, who is 
a man of admittedly weak and unstable character, is largely in the 
hands of Trilochan Singh, pleader, and Vir Singh, of the Khalsa 
Samachar newspaper, both of whom are Aroras by caste. There are 
persistent rumours that these men abuse their position and influence 
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to secure their caste-fellows employment under the Diwan, and also to 
divert into their own pockets money which should be spent for the 
good of the society. Most of the funds vested in the Diwan are kept 
in the Punjab Sindh Bank, an Amritsar institution which seems to be 
allied to the Chief Khalsa Diwan itself and of which Trilochan Singh 
is a manager. These charges of mismanagement and misappropria¬ 
tion have so far been vague and have been expressions of suspicion 
rather than definite accusations; still they have emanated from many 
independent quarters and have already resulted in some unsettling of the 
confidence of its supporters in the bonafides of the Diwan’s management. 

Another cause which has shorn the Chief Khalsa Diwan of some 
of its prestige and influence 1 was the starting in 1909 of a new body 
entitled the Central Khalsa Diwan. This society seems to owe its 
foundation to the jealousy existing between Sundar Singh Majithia 
and the Tikka Sahib of Nabha, the former had already incurred the 
dislike of the Sikh States owing to his conduct of Khalsa College 
affairs, and the feeling took a more personal character when in 1909 
Sundar Singh was appointed to succeed the Tikka Sahib in the Vicere¬ 
gal Legislative Council, contrary to the latter’s wishes. The influence 
of the Tikka Sahib appears to have been sufficient to induce a consider¬ 
able body of its Malwa and Phulkian States supporters to severe 
their connection with the Chief Khalsa Diwan. The new Central 
Diwan had its. headquarters at Bagrian in the Ludhiana District and 
its first President was Bhai Arjan Singh of that place; other office¬ 
bearers were Sirdar Gurdit Singh of Patiala, Vice-President; Bhagwan 
Singh of Patiala, Secretary; and Sodhi Sujan Singh and Uttam Singh, 
both of Patiala, Joint-Secretaries. Little has been heard of the Central 
Diwan since its formation. Its real founder, the Tikka Sahib, has 
been abroad most of the time since its formation and he is still away. 
The office is said to have since been transferred to Patiala. What the 
future of the society will be cannot be known until the return of the 
Tikka Sahib from Europe; but so far its formation does not appear to 
have impaired the Chief Khalsa Diwan’s ability to conduct the educa¬ 
tional conference or its other ordinary business; this year an important 
Patiala contingent headed by Sirdar Jogindar Singh, Home Minister, 
was present at the Rawalpindi Session. The movement , is chiefly of 
interest as showing how Manjha-Malwa* jealousy can still interfere 

•The Manjha is, roughly, the country north of the Sutlej and the Malwa the 
country south of it. 
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with concerted action on the part of the Sikhs as a community, as there 
are not known to be any fundamental political differences between 
the two bodies. 

22. The position of the Sikh States in present day Sikh politics 
is somewhat outside the scope of this note, which has been based 
on information and observations which have relation, for the most 
part, purely to British territory. Nevertheless 
The Position of the the Sikh States are an integral part of the Sikh 
Sikh States nation, many of their members participate in 

Sikh movements originated outside them, and 
many notable figures in Sikh politics, though dwelling in British 
limits, pay visits to the Sikh States. 

The Chief Khalsa Diwan and the Khalsa College have from their 
beginning belonged as much to the States as to British districts. It is 
true that the States have long been dissatisfied with the Khalsa 
College and wished to open a similar institution nearer their own 
territories, but this has been partly due to the fact that the College 
is situated in Manj’ha territory, benefits mostly Manj'ha youths, and, 
though started and supported largely by Malwa funds, is mainly 
under Manjha management. The Khalsa Diwan, until the Tikka 
Sahib’s break with Sundar Singh, appears to have enjoyed the consist¬ 
ent support of its sympathisers in the States. These facts in them¬ 
selves favour the conclusion that Sikh thought in the States has 
advanced Pari Passu with the outside districts. The depressed classes 
meeting of August 1909 was attended by Sirdar Daljit Singh of 
Kapurthala and had the sympathy of the Hon'ble Sirdar Partap Singh 
of the same State. The Education Conference has received constant 
assistance from States officials such as Sodhi Sujan Singh of Patiala; 
in fact it is credibly reported that the young Maharaja of Patiala was 
induced to accept the presidentship of the Rawalpindi Conference, 
but was eventually dissuaded by his Ahlkars from fulfilling his 
promise. The definitely anti-British character of the intrigues in 
Patiala, led by Sirdars Pritam Singh and Gurdit Singh and resulting in 
their dismissal in November, 1910, has already been alluded to; and 
there is more than sufficient evidence to justify the belief that the 
loyalty of the Tikka Sahib of Nabha leaves much to be desired. Sant 
Attar Singh, a resident of Mastuana, on the borders of the Jhind, 
Patiala and Nabha States, and a leading figure in the Tat Khalsa 
movement, is believed to have much influence in the States. In 
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October 1910 he was taken in procession through Patiala, seated by 
the side of the Granlh Sahib on an elephant, and was met by the 
Maharaja and presented with a Nazar of Rs. 51. At the"- Rawalpindi 
Education Conference, 1911, as has already been related, the cause of 
the Sikh National Educational Fund was warmly espoused by Sirdar 
Jogindar Singh, Home Minister Patiala, who undertook to work for 
the cause and collect funds in his State; and most of the resolutions 
passed on that occasion were seconded by Sodhi Sujan Singh of Patiala. 
Sardar Sundar Singh Majithia, the leading figure in Sikh politics 
outside the States, is intimately connected with some of the Sikh 
Chiefs. His eldest son is married to the daughter of Sirdar Jiwan 
Singh of Shahzadpur, the girl’s mother being a sister of the late Maha¬ 
raja of Patiala. Another daughter of Jiwan Singh is married to the 
minor Raja of Faridkot, and one of his sons is betrothed to the daughter 
of Sirdar Jogindar Singh, the present Home Minister of Patiala. It was 
the influence of Jogindar Singh and Sundar Singh that induced the 
Maharaja’s provisional acceptance of the presidentship of the Rawal¬ 
pindi Conference. Jogindar Singh is a native of Rasulpur in the Amritsar 
District, and he was appointed Home Minister of Patiala before the 
Maharaja’s departure to England in May 1911. At that time it was 
within the bounds of possibility that Jogindar Singh might himself 
have to take leave during the Maharaja’s absence, in which case it 
was His Highness’s wish that Sirdar Sundar Singh should temporarily 
fill the position of Home Minister. 

While it would be impossible to express a definite opinion as to 
the present attitude of the Sikh States, there seems to be a balance of 
probability in favour of the view that it would be at least unwise to 
assume that the present political situation in them is radically different 
from that of the Sikh districts under British administration. 

23. In the attempt which has been made to delineate the more 
important outward manifestations of Sikh politics, it has been found 
possible simultaneously to indicate in what directions there lurked 
danger to Government under existing conditions. The most funda¬ 
mental and immediate of the evils which the present situation seems 
likely to produce is the dismantling of the fabric of the orthodox 
Sikh faith, with consequent disregard of the loyal 
Some Aspects of the traditions which have hitherto powerfully affect- 
present political situa- ed the character of the Sikh attitude towards 
tion the British administration. Whether the cult of 

the lax Tat Khalsa faith may tend eventually to 
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throw its professors into the arms of the Arya Samaj, it is yet too early, 
on the material available, to a hazard a prophecy; the constant harping 
on Sikh “nationality” which is at present a pronounced feature of the 
Tat Khalsa propaganda, would seem to preclude all possibility of an 
immediate union. It seems likely, too, that the decision of the 
recently formed Hindu Elementary Education League, to teach Hindi 
in the Dev Nagri character instead of Punjabi in the Gurmukhi 
character, will still further widen the breach. But there need be no 
hesitation in predicting that those Sikhs, who affect the new faith, will 
inevitably tend to degenerate physically, and to become less and less 
reliable an asset as regards their loyalty to the Crown. The movement 
is in any case fatal to the continued existence of the orthodox Sikh as 
the term is now understood* for it engenders a disregard of the creed 
and ritual of the tenth Guru which have done so much to raise the 
Sikh to his present high level of excellence as a man and a soldier. 
The consequences may be serious if ever the Tat Khalsa party succeed 
in obtaining possession of the Golden Temple and are in a position 
to arrogate to themselves the leadership in religious affairs which they 
have already assumed in politics. The probability of their meeting 
with success in such a move is not very remote. In 1907 the designs 
of the Tat Khalsa party on the Golden Temple formed the subject of a 
complaint made by a deputation of Sikh priests to the Raja of Nabha. 
Since then it has on several occasions ■ been reported that constant 
endeavours are being made by the Tat Sikhs to win over the Granthis 
and Pujaris of the Golden Temple, though with what degree of success 
has not been ascertained. The success of the Tat Khalsa efforts in this 
direction is bound to be productive of exceedingly far reaching results 
as affecting the future of the Sikh religion. 

It is somewhat difficult to explain clearly to what precise extent 
neo-Sikhism is likely to prove more immediately dangerous than Tat 
Khalsaism to which it is so closely akin. If any distinction between 
them is possible it is this : the Tat Khalsa movement may mature but 
slowly, though it seems bound ultimately to rob the army of a valuable 
asset by evolving a type of Sikh whom it will £>e no longer desirable 
or possible to enlist; the neo-Sikh party, on the other hand, may at any 
time become an active danger if ever it believes that circumstances 
favour the chances of its making a successful bid for victory. The 
British Government, more particularly the Military administration, 
has put itself into a queer position as regards the Sikhs, who have 
been fostered and patted and taught to regard themselves as a great 
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nation with great national traditions. This glorification of the Sikhs 
has been productive of curious results, because, while it has kept the 
banner of Sikhism flying to the great advantage of Government, it 
now appears to be likely to be used as an instrument to scourge us 
by a section of those for whose good it was primarily undertaken. 
Neo-Sikhism is nonetheless dangerous because it may appear out¬ 
wardly to be merely an exaggerated form of a cult for the birth of 
which Government has itself been largely responsible. The Chief 
Khalsa Diwan and the neo-Sikhs generally more particularly adhere 
to Guru Govind Singh who welded the Sikhs into a militant race. 
Though some of the members of the Diwan and Singh Sabhas do no 
more than endeavour to promote homogeneity and progress, there are 
others who have become inflicted with Guru Govind Singh’s 
military teachings and try to spread that inflation to the Sikhs gener¬ 
ally. That is the essence of neo-Sikh politics, and the evidence which has 
been adduced to prove the existence of the movement receives support 
from the independent personal observations of many officers of great 
experience. The neo-Sikh party is suffering from what may be 
expressively, if vulgarly, termed “wind in the head”, and the advent 
of what appeared to it a favourable opportunity for action might 
readily stir it into active rebellion. The mere existence of the move¬ 
ment is a constant potential source of danger, though the degree of 
acuteness which that danger may assume is necessarily contingent on 
many different circumstances. It is because of this aspect of neo- 
Sikhism that an attempt has been made to distinguish it from Tat 
Khalsaism with which it is intimately connected. It is the political 
side of ■the Tat Khalsa creed, one of the most disquieting features of 
the whole Tat Khalsa movement is of the neo-Sikhs. There are, of 
course, not a few orthodox Sikhs who are disloyal and whose disloyalty 
is in no wise due to the assimilation of Tat Khalsa doctrines; the speedy 
absoiption of such into the neo-Sikh party is almost inevitable, so 
that neo-Sikhism may be regarded no less as an organised movement 
for the corrupting of the loyal than as a rallying-point for the mal¬ 
contents and the already disaffected. 

The participation of the Chief Khalsa Diwan, under its present 
leadership, in the control of Sikh educatoin, is a matter which cannot 
be regarded with indifference. Until the politics of the Diwan 
undergo a change for the better, it would be extremely inadvisable, 
either politically or religiously, to allow it a free hand in moulding the 
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character and opinions of the rising generation of Sikhs. The adoption 
of the war-cry of education, which has recently been raised, has been 
a singularly astute move, because it has enabled the Diwan to comm¬ 
and the financial assistance and moral support of many whose sympa¬ 
thies incline neither to its religion nor politics. The peculiar danger 
of the Sikh Educational Conference seems to lie in the possibility it 
opens up of a certain section of the Sikhs, who are objectionable both 
religiously and politically, being able to graft their ideals and policy 
on the whole of the Sikh community. The danger is not lessened by the 
fact that the Diwan is at present able to enlist on its side many Sikhs 
whose assistance is ignorantly given for the furtherance of objects 
which in reality they view with disapproval and even repugnance. 

There are undoubtedly factors in the present situation of Sikh 
politics which must give rise to no little anxiety, or which may even 
be regarded as having in them elements of active danger. On the 
other hand it is doubtful whether the Diwan has yet won much influ¬ 
ence among the masses of the rural Jat Sikh population, and therein 
for the present lies no inconsiderable safe-guard. The pro-Hindu 
party, again, is controlled by soi-disant spiritual leaders who profit 
largely by the offerings of their followers, and who are not, therefore, 
likely to make common cause with the Diwan or to see with indiffe¬ 
rence its coffers filled with contributions which at present form one 
of their most lucrative sources of income; a union between them and 
the Diwan is at present highly improbable, because of the essentially 
irreconcilable nature of the interests involved. The Manjha-Malwa 
jealousy, too, is still a powerful factor in Sikh politics, as the recent 
formation of the Central Khalsa Diwan conclusively proves, and this 
jealousy will probably for some time to come make concerted action 
between the parties difficult. Finally the present leaders of the Chief 
Khalsa Diwan itself are not men of commanding ability or influence; 
the persistent rumours of peculations in its funds may before long 
result in exposing it as an unprincipled clique of self-seekers, and, by 
giving the lie to its profession of disinterested zeal for the common 
good of the Sikhs may incidentally serve to discredit the movements 
which it has inaugurated. 

These are a few considerations which may allay in some measure 
the uneasiness to which a study of present-day Sikh politics must 
inevitably, in a greater or less degree, give rise. At the same time 
the unlettered masses are rapidly becoming a thing of the past, and 
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the gradual spread of education tends more and more to remove 
the obstacles which lie in the way of the Diwan’s successfully 
appealing to the passions and prejudices of the proletariat. By the 
time that the lower classes comprise a considerable leavening which 
has enjoyed the advantages qf the new ‘national’ education, there 
will doubtless be a corresponding degree of solidarity visible in 
the Sikh ranks and circumstances producing any decided co-incidence 
of interests might at any time sweep away the dividing barrier 
of Manjha-Malwa jealousy. 

24. In the foregoing pages an endeavour has been made to 
present in connected form the many items of information collected 
from different sources regarding developments 
Reasons for the views in Sikh politics up to the present time. Most 
expressed and Quali- of such items deal with only exceedingly limited 
fications for them portions of the general question and their co¬ 
ordination has been a matter of some difficulty. 
Mere hearsay evidence has in no single instance been relied on to 
justify the conclusions that have been arrived at, and it has been 
regarded as of value only when it was supported by information 
derived from other independent sources and when its general tenor 
was clearly in keeping with such facts as are established beyond 
possibility of'dispute. Similarly several reports of markedly alarmist 
character have been rejected in toto because even their partial 
acceptance must give rise to an impression that the situation is far 
more serious than either the facts before us, or reasonable inferences 
based on these facts, would justify us in believing it to be. Every 
effort, too, has been made to avoid putting on hearsay evidence 
accepted as reliable or on actual facts any strained or unnatural 
construction which could not be supported by a consideration of past 
events or a not unduly pessimistic forecast of possible future 
developments. 

Lastly it must be clearly understood that, though all opinions 
expressed and inferences drawn are believed to be only such as are 
warranted by the evidence now available, there can be no guarantee 
that all or any of such opinions and inferences will eventually prove 
to be correct. The movements described are as yet somewhat 
inchoate and iU-defined. Moreover Indian, not to say Sikh, politics 
are in a strangely fluid condition, and what is true to-day may, by 
a complete derangement of the determining conditions, be totally 
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untrue to-morrow; and many currents which commence to ru'n 
strongly in a definite direction seem either automatically to exhaust 
themselves, or to be counteracted by other cross-currents which 
run in bewildering numbers beneath an apparently calm surface. 
All that can be done is to determine in what directions the currents 
are setting in at a particular time and to point out what dangers 
may lie ahead; when it is found that such currents have either 
exhausted themselves or have changed their direction, the new 
situation so created will then have to be reviewed from a fresh 
stand-point. The future, therefore, will probably hold much that 
will necessitate material modification of the views herein expressed 
regarding the present nature of political movements among the Sikhs. 

D. PETRIE, 

Assistant Director of Criminal Intelligence 

SIMLA, 

The 11th August, 1911. 
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Attar Singh, Sant 

Sant Attar Singh is a Jat Sikh of the Chima caste and a resident 
of Mastuana on the borders of the Jhind, Nabha and Patiala States. 
He is said to have served as a sepoy but left the Army to become 
a fakir. After wandering about for some time he established himself 
at Kanoha village in the Kallar Police Station of the Rawalpindi 
District, where he has made a number of disciples and acquired 
considerable influence. He is said to be a man of little education 
but is an eloquent and forcible speaker. He has toured extensively 
in both the Manjha and Malwa tracts as well as in the Sikh States, 
lecturing on the tenets of Sikhism and exhorting Sikh women to 
give up the use of ornaments and to become as men. Attar Singh 
is undoubtedly a man of a strong personality and has built himself 
up a great reputation as a spiritual leader. He appears to wield a 
certain mesmeric influence and is regarded with the deepest veneration 
wherever he goes. In October 1910 he was led through the streets 
of Patiala seated on an elephant beside the Grantji Sahib, and was 
met by the Maharaja and presented with a Nazar of Rs. 51. He has 
also been photographed sitting on a charpoy with Sundar Singh 
Majithia and Atma Singh, a retired Tahsildar, seated on the ground 
at his feet. Sant Attar Singh is of the Tat Khalsa persuasion and is 
commonly reported to be disloyal. He is said to be in communication 
with Professor Teja Singh in England, and at the Rawalpindi 
Education Conference he undertook to contribute to the National 
Education Fund a sum of Rs. 5000 which he was to raise from his 
disciples. He is an enthusiast in the cause of the Sikh revival and, 
owing to his great natural abilities as well as the prestige attaching 
to him as a spiritual leader, he could readily inspire a spirit of 
fanaticism among his extensive following. His religious beliefs and 
his association with the leaders of the neo-Sikh movement are good 
grounds for regarding his movements and activities with great 
suspicion. 
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Harbans Singh of Atari 

Harbans Singh is a son of the late Sardar Ajit Singh Atariwala 
of the well-known Sikh family of Atari in the Amritsar District. 
He was formerly an Honorary Magistrate but has resigned, it is 
said, in contempt of Government and its ways He now devotes 
himself to touring in the villages ana preaching the doctrines of the 
Tat Khalsa. In October 1907 he appears to have made some efforts 
to bring the Golden Temple under the control of his party; this was 
opposed by the orthodox Sikhs who feared that, if he were allowed 
to do as he liked, he would defile the Sikh religion. This man is 
regarded on every hand as cherishing disloyal views and is believed 
to be an active and zealous neo-Sikh. He is constantly in the 
company of Sirdar Sundar Singh Majithia, Trilochan Singh and 
other advanced Sikhs. He is interested in the Khalsa Biradari and 
is Vice-President of the Chief Khalsa Diwan. 

Hari Singh Chima 

Hari Singh Chima is a son of Budha Mai, and a resident of 
Village Mitranwali, Tehsil Daska, Sialkot. He was a student in the 
Khalsa College, but failed his B A. degree in 19C6. He then 
proceeded to America where he studied Chemistry at the Oregon 
Agricultural College. While there he wrote an openly seditious 
article to a local paper, predicting that the day was not for distant 
when India would revolt against British rule. Returning to India 
in December 1908, he was appointed second Professor of Science 
in the Khalsa College about June 1909. He is frequently reported 
: to have spoken seditiously against Government and to be propagating 
a spirit of disloyalty among the College students. There is also 
very good reason for believing that he was in touch, if not actually 
in correspondence, with dangerous extremists in Baroda. He was 
compelled to resign his post in the Khalsa College and was believed 
to be responsible for some typed notices posted up at the Khalsa 
College in March 1911 which were defamatory of Mr. Wright, the 
Principal. Hari Singh is a man of dangerously advanced political 
views. 

Jagat Singh 

Jagat Singh is an Arora of Said Kesran in the Rawalpindi 
District. He was formerly an Updeshak of the Chief Khalsa Diwan 
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but, having disregarded a warning against expressing disloyal 
sentiments, was ordered to resign. In April 1907, he supported 
Ajit Singh at a meeting in Amritsar where the latter made a 
seditious speech. He visited Patiala later in the same year, and lectur¬ 
ing on unity praised the Aryas for their sympathy with Lajpat Rai 
and Ajit Singh and regretted that the Sikh nation did not move with 
the times. He attempted to make a seditious speech at the half- 
yearly meeting of the Tarn Taran Singh Sabha but was stopped by the 
President. Jagat Singh is now a free-lance and stamps the country 
lecturing and showing magic lantern pictures of a political and objec¬ 
tionable nature There is much on record against him as regards his 
seditious utterness. He is also the author of the objectionable picto¬ 
rial broad-sheets referred to in the body of this work, and he did his 
utmost to push the sale of the nationalistic Sacha Dhandora newspaper 
of Lyallpur. He is known to have visited the Khalsa College and 
shown his pictures; on such occasions he often stayed with Hari Singh 
Chima. In the latter part of 1910 Jagat Singh was in Burma collect¬ 
ing money. He is usually in attendance at the Sikh Educational Con¬ 
ference where he displays and sells his pictures. Jagat Singh has all 
along been an admirer of Ajit Singh and has made no secret of his 
sentiments which are frankly disloyal. 

Jiwan Singh, Bhai 

Bhai Jiwan Singh is a Nihang (a sect of purists of ultra-Sikh 
enthusiasm), who resides at Tatta, Police Station Sarhali, Amritsar. 
He is said to have been once employed in the Hong Kong police, but 
now lives as a Mahant and has always several other Nihangs about him. 
He is said to have made Chelas or disciples of numerous local black¬ 
guards, some twenty of whom usually accompany him when he goes 
out. 'He teaches his disciples tent-pegging and quoit-throwing and 
constantly preaches that the Khalsa will again rule in the Punjab in 
the very near future. 

Jodh Singh, M. A. 

Professor Jodh Singh, M. A., is a Jat Sikh of Moga in the Feroze- 
pore District. 8 After graduating he was employed at various places as 


8. Prof. Jodh Singh, son of Bakhshi Ram Singh, was born at Ghungrila, in Rawal¬ 
pindi district, on May 31, 1882. He did not belong to Moga in the Feroze- 
pore district, as mentioned above. 
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a teacher, being eventually appointed professor of Mathematics and 
Divinity in the Khalsa College. As long ago as November 1908 the 
Deputy Commissioner of Amritsar wrote that “Jodh Singh was a man 
of doubtful loyalty and one of the leaders in opposing the reformation 
of the Khalsa College institutions.” There is a great mass of evidence 
availabe to show that Jodh Singh is irreconcilably hostile to the British 
Government, and the pernicious influence he exercises over the students 
under him is borne witness to both by independent reporting 
agencies and by many Government officers who have been in a 
position to study Khalsa College affairs. He is believed to correspond 
with extremists abroad, and to receive and circulate in the College the 
Talwar newspaper of Berlin arid other organs of the Krishna Varma 
School of Nationalists. Though strictly a College Professor, Jodh Singh 
has heretofore spent much of his time in touring the country and 
lecturing. The many reports of his speeches delivered to students 
and others portray him as a disaffected man, a persistent preacher of 
sedition and an enthusiastic neo-Sikh. At the Amritsar Education 
Conference in 1910, he delivered a speech attacking Government 
service and Government education. At a speech delivered in the 
Arorbans Hall, Amritsar, on the 6th December, 1910, he linked the 
present conditions to the oppressions of Aurangzeb and emphasized 
the similar need of the sacrifice of heads and property for the sake of 
religion. Jodh Singh is undoubtedly dangerous 

Labh Singh i 

Labh Singh is a paid preacher of the Chief Khalsa Diwan. He is 
said to be a son of Sher Singh, Tarkhan of Bishandor, Jhelum District. 
Since 1907 he has attended numerous meetings, lecturing on the usual 
half-religious, half-political subjects discussed on such occasions. He 
advocates the following of pure Sikhism and is in favour of merging 
the lower classes in the general body of the Khalsa. He has published 
a broad-sheet entitled a hundred years calendar, showing the sufferings 
of the Sikhs at the hands of the Muhammadans and covertly coveying 
the idea that they are being subjected to similar unjust oppression at 
the present time. He is said to spread Sikhism and sedition at the 
same time. At a meeting held in the Amritsar District in May 1910, 
he delivered an ‘exciting’ speech, urging the people to unite and 
sacrifice their lives as did the Gurus. His headquarters appear to be 
Jullundur and his operations extend chiefly to the Jullundur and 
Hoshiarpur districts and to the Kapurthala State. 
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Man Singh, B.A. 

Man Singh, B.A., is a native of Ambala. He is a political agita¬ 
tor and an intimate of Professor Jodh Singh. In the name of the latter 
he is reported to have received a copy of the seditious pamphlet 
“Choose, Oh ! Indian Princes” which was a threat addressed by the 
Indian Nationalist Party in Europe to chiefs and princes, warning 
them of the consequences of loyalty to the British Government once 
Indian independence had been established. The pamphlet was said to 
be circulated among the members of a secret society in the Khalsa 
College which is supported by Jodh Singh and Man Singh. It is said 
that Man Singh corresponds with revolutionaries in America, Paris and 
England. He is a friend of Ha rnara Singh, Barrister-at-law, and the 
like him is said to exercise an evil influence on the Khalsa College 
students he comes in contact with. He has recently qualified as a 
pleader and will practise in Ambala. 

Narain Singh 

Narain Singh is Head Master of the Khalsa College School in 
Amritsar. In March 1910 he attended a meeting at which rebellious/ 
and revolutionary schemes are said to have been discussed. He is a 
man of the same type as Hari Singh Chima and Man Singh, B.A. 
Speaking of Narain Singh in 1910, the Deputy Commissioner of 
Amritsar wrote that he was “commonly supposed to be one of the 
leading sedition-mongers in the place and considered very dangerous 
by Cole” (the Principal). It was Narain Singh’s School that was visited 
by the Government Inspector in July 1910, when that official 
discovered a master reading Macauliffe’s History of the Sikhs, when he 
should have been teaching arithmatic, and the photograph of the 
‘martyr’ Lachman Singh, the Gujranwala murderer, being passed 
round among the pupils. 

Sadhu Singh, Rai Bahadur 

Rai Bahadur Sadhu Singh is a retired Extra Deputy Conservator 
of Forests who is at present employed in the Jammu State. He is an 
Arora by caste and is a native of Amritsar where his father was em¬ 
ployed at the Golden Temple. He is a devoted adherent of the 
Chief Khalsa Diwan and it is said that wherever he has been stationed 
he has managed to found a Singh Sabha. In November 1907 he attend¬ 
ed a meeting at Ferozepore where the lecturers were Jodh Singh, M.A., 
and Harbans Singh. He has been on various occasions mentioned as 
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having given utterance to disloyal sentiments, though with what 
amount of truth is doubtful. Early in 1909 he was appointed Superin¬ 
tendent of the Chief Khalsa Orphanage and in August of the same 
year attended the Jullundur meeting and assisted at the reclamation 
of the low castes. He also seconded a motion advocating their more 
general admission into Sikhisfn. He associates a good deal with 
Vir Singh of Amritsar and is said to enjoy considerable influence with 
Sirdar Sundar Singh Majithia. He is undoubtedly of the Tat Khalsa 
party and carries some weight in its councils. He is generally said 
not to be disloyal. 

Sirdar Sundar Singh Majithia 

Sirdar Sunder Singh belongs to a branch of the well known family 
of Majithanear Amritsar. He is the most notable and influential 
figure in Manjha Sikh politics at the present time. He has served on 
the Legislative Council of the Governor-Genera) and is at present a 
nominated member of the Punjab Legislative Council. He may be 
regarded as the founder of the Chief Khalsa Diwan and has been 
Secretary of that body since its institution. He has long been 
Secretary of the Khalsa College and was re-appointed Secretary to the 
Managing Committee after the re-organisation of 1908. As regards his 
loyalty to Government, he must be judged chiefly by his deeds, though in 
some quarters he is unhesitatingly described as disloyal. More often he 
is depicted as a man of weak and irresolute character who is completely 
in the hands of the powerful Arora element which at present is pre¬ 
dominant in the Chief Khalsa Diwan. His conduct of Khalsa College 
affairs prior to 1908 gave great dissatisfaction to the Sikh States by 
which his influence for good was openly questioned. Later, the' tone 
of the College which is largely managed by him has gone from bad to 
worse. His constant associates are such men as Harbans Singh, Jodh 
Singh, M.A., Vir Singh and Trilochan Singh pleader. He has toured 
in company with Jodh Singh, Hari Singh Chima, Teja Singh and other 
people as to whose disloyalty there can be little doubt. When his son 
was married in the Ambala District in February 1911, the wedding 
party comprised, among others, the following : Trilochan Singh, 
Harbans Singh, Khazan Singh (of Rawalpindi riots fame), Harnam 
Singh, the seditious barrister, Vir Singh, Man Singh, B.A., Jodh Singh 
and some others of the same kidney. He is said to have been behind 
the Khalsa Biradari movement and it is certain he attended the Jullun- 
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dur meeting of August 1909. He is undoubtedly of the Tat Khalsa 
persuasion and has quarrelled with Sirdar Arur Singh of the Golden 
Temple. 

His profession of the Tat Khalsa faith,-his choice of an associate, 
his indifferences to the growing spirit of disloyalty in the Khalsa 
College, are all matters which must be taken into account in forming 
an estimate of his character. If he is not disloyal, he is at least 
apathetic in the discharge of his obligations to Government to a degree 
which is equally culpable with open disloyalty. He has been photo¬ 
graphed at the feet of Sant Attar Singh, a prominent Tat Khalsa 
spiritual leader. He is the chief organiser of the Sikh Educational 
Conference and he listened without remonstrance to Jodh Singh’s 
objectionable speech in the Conference of 1910.. He it was, too, who 
a ppealed for the formation of a National Education Fund in the 
Rawalpindi session of 1911. Sundar Singh has influential connections 
in the Sikh States. His eldest son is married to a cousin of the 
Maharaja of Patiala, and one of his daughters to the minor Raja of 
Faridkot. Of his other two sons, one is betrothed to the daughter of 
Sardar Joginder Singh, Home Minister of Patiala, and the other to the 
daughter of Sardar Bhagel Singh Kamla, who owns property in Oudh. 

Teja Singh 

Teja Singh is an Arora who is employed as Inspector of Singh 
Sabhas under the Chief Khalsa Diwan. He is a resident of Indarki, 
Rawalpindi District. 

In 1907, he took part at meetings in which disloyal sentiments 
were uttered. He has long been mentiond- as-being friendly with the 
Arya Samajists and he is said to be desirous of bringing about an 
understanding between them and his own community. He is described 
as remarkably sharp witted and ‘slim,’ and he is said to be usually 
deputed to places that are believed to require ‘awakening.’ He is 
given to harping on the! martial side of Sikhism but would apparently 
be favourable to a union of Indians generally. He is believed to be 
thoroughly disloyal. 

Thakur Singh Gyani 

Thakur Singh Gyani is the son of a Nirmala Sadhu and is said to 
be a resident of the Jullundur Doaba. He is believed to have been 
employed in some regiment, and later become a Granthi at Rawalpindi. 
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Subsequently he came to Amritsar and was appointed a teacher in the 
Khalsa College, but after a time gave it up to tour the country collect¬ 
ing subscriptions for various religious objects. He is said to have 
been concerned in the Dalip Singh agitation, and more recently has 
devoted himself to the cause of the Chief Khalsa Diwan. He has 
delivered a number of questionable lectures in the Guru-ka-bagh at 
Amritsar and contends that the tenets and doctrines of the Sikh 
religion do not prohibit the conversion of men of other castes to 
Sikhism. He has lectured in company with Hari Singh Chima, 
praising the sons of Guru Gobind Singh for sacrificing their lives for 
their religion. He lectured at the Amritsar Singh Sabha in July 1911 
holding up to admiration the ancient- Sikhs for their devotion 
to religion and their disregard of life. 

Trilochan Singh 

Trilochan Singh is an Arora by caste and a son of Seva Singh, a 
retired Deputy Collector in the Irrigation Department. He practises 
as a pleader at Amritsar, but lately has given most of his time to the 
Punjab Sindh Bank of which he is manager. Trilochan Singh repre¬ 
sents the Sikh graduates on the Council of the Khalsa College and is also 
a member of the Managing Committee of the Chief Khalsa Diwan. 
Trilochan Singh was accused by the Tikka Sahib of Nabha as one of 
the persons chiefly responsible for the mis-management of the Khalsa 
College and the disloyalty of its students. Moreover, his name is 
persistently mentioned as one of the leading spirits in the neo-Sikh 
movement and he is universally regarded as a thoroughly disaffected 
man. He is very intimate with Harbans Singh and Vir Singh, and 
is said to exercise much influence over Sirdar Sundar Singh Majithia. 
He is undoubtedly one of the school of very advanced Sikh politicians 
and his fertile brain is said to devise many of the social and 
educational schemes which are taken up by the Chief Khalsa Diwan. 
Trilochan Singh is a thoroughly disloyal man whose ability and influence 
combine to render him dangerous. 

Vir Singh, Bhai 

Bhai Vir Singh is the son of Charan Singh, who used to practise 
as a doctor but never qualified. He was first employed in the office 
of the Tract Society under Trilochan Singh, and afterwards became 
a partner in the Wazir-i-Hind Press which he is now said to own. 
He is Editor and Manager of the Khalsa Samachar, a Gurmukhi 
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journal, which is published at Amritsar. Vir Singh is mentioned from 
many sources as a leading figure in the Sikh revival and as disloyal 
to the core. The same opinion is entertained of him by local officers. 
Like Trilochan Singh, he is one of the astute Aroras who seem for 
the present to have the controlling voice in the councils of the Chief 
Khalsa Diwan. Vir Singh has much influence over Sirdar Sundar 
Singh and is very intimate with Trilochan Singh. He is also a 
cousin of Harnam Singh, the barrister of India House fame. He is 
reported to be making overtures to the Head Granthi of the Golden 
Temple with a view to bringing that institution under the control 
of the neo-Sikh party. He also associates with Harnam Singh, 
Jodh Singh, M.A., and other persons of similar character. At present 
he has complete control of the Khalsa Tract Society. He is a 
member of the council of the Khalsa College. Vir Singh is said to 
have acquired considerable wealth without any apparent cause and 
this gives some vitals of that institution. Though Vir Singh was 
originally a man of a no position, he seems to have acquired for 
himself the position of a Guru and obeisance has been done to him 
even by Sirdar Sundar Singh. He may safely be regarded as a 
zealous neo-Sikh and thoroughly anti-British. 
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General List of persons believed to be interested in the Tat Khalsa 
movement or to be unorthodox in their religious views. Those 
marked * are regarded as holding ‘advanced’ views. 

A 

•ajit singh, Sirdar, Judge, Patiala Chief Court; brother ot 
Chanda Singh, Ferozpur. 

*amar singh, b. a., Amritsar; ex-Editor of the Khalsa Advocate 
newspaper. 

•amir singh, Preacher, Khalsa Biradari. 

amrik singh, Superintendent of the Orphanage at Lambahar, 
Gujranwala. 

arjan singh of Bagrian, Ludhiana District; President of Central 
Khalsa Diwan, and formerly of the Chief Khalsa Diwan. 
asa singh, Updeshak; used to live at Misra Singh’s Dera, 
Amritsar; now of Peshawar. 

•atma singh, Retired Tehsildar, Amritsar. 

•attar singh, Sant, ofMastuana. 

B 

•bachan singh, Pleader, Ludhiana. 

bakhshish singh, companion of Babu Teja Singh, Bhasor; is 
a graduate of the Tarn Tarn Preachers’ school and said 
to be employed in the Army or Reserve. 
baghfl singh of Manhala, Lahore. 

•bakhshish singh, Jemadar, 12th Cavalry; of Ludhiana District. 
•balwant singh, Acting Inspector-General of Police, Patiala. 
•balwant singh, of Khurdpur, Jullundur; recently returned 
from America. 

•balwant singh, Subedar Major, 23rd Sikh Pioneers; Sohal, 
Gurdaspur District. 

basant singh, Pandit, ex-tutor to the Maharaja of Patiala. 
•basant singh, Pensioned Risaldar of the 30th Cavalry; of 
Nowshera ' Punawan, Amritsar; opposed to the Arora element 
in Chief Khalsa Diwan; is of Tat sympathies. 
basant singh, Subedar, 34th Pioneers. 
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basant singh, Pleader, Jullundur. 
basant singh, Jemadar, 34th Pioneers. 

•bhagwan singh. Sirdar, Judge, Chief Court, Patiala. 
bhagwan singh, Warang, Amritsar District; a preacher and 
fire-brand. 

•bishan singh, Contractor, Ludhiana. 

bishan singh. Deputy Collector, Canal Department; said to be 
a follower of Vir Singh. 

bishan singh. President, Khalsa Diwan, Chak No. 213, R. B., 
Lyallpur. 

bishan singh, Lambardar, 67 J. B„ Lyallpur Tehsil. 
bishan singh, disciple of Sant Attar Singh. 

•budh singh, Book-seller of Darshni Darwaza, Amritsar; a 
friend of Vir Singh. 

buta singh Granthi, Member of the Khalsa Biradari. 

C 

•chanda singh. Pleader, Ferozpur; is blind. 
chanda singh, B.A., Master; late of the Rawalpindi Girls School; 
is said to be opposed to Government service*, supposed to 
be in America. 

chanda singh. Colonel, Patiala. 

D 

dalip singh, Assistant Surgeon, of Bedha, District Amr itsar; 

stationed at Sialkot and of Tat Khalsa sympathies. 
daljit singh, Kunwar, of Kapurthala, Jullundur, attended the 
Jullundur meeting of 1st August 1909; is thoroughly loyal. 
•deva singh. Secretary, Singh Sabha, Amritsar. 

•dharam singh, Sirdar, retired Executive Engineer, Gujranwala; 
it was on his account that the European Engineer, who 
succeeded him in charge of the Khalsa College building, met 
with a hostile reception from the students. 

•dharam singh, Usman, Amritsar, Member, Manjha Diwan. 
diwan singh, Dr., Sodhi of Fazilka, Ferozpore, supports the Sikh 
Educational Conference and is a worker of Sodhi Sujan Singh. 
•diwan singh, Dr., of Hoti Mardan. 

•dyal singh, Updeshak of the Manjha Diwan; advocates 
Swadeshism and military training for Sikhs; opposes the 
Arora element in the Chief Khalsa Diwan. 
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G 

gabindar singh, Private Secretary, Nabha. 

*gajjan singh, Pleader, Ludhiana; has been an Arya. 
gonda singh, Resaldar, 12th Cavalry. 

gopal singh, Peshawar, maternal brother of Idarnam Singh, 
Barrister-at-Law; frequently visits Head-Granthi Fateh 
Singh; is believed to be an agent of Bhai Vir Singh. 
gulab singh, disciple of Sant Attar Singh. 

*gulab singh, Pensioned Jemadar of Jhabal, Amritsar. 
gurbachan singh, Granilti, Golden Temple. 

gurbakhsh singh, Pandit, Updeshak of the Daswandli committee, 
Patiala. 

gurbakhsh singh, Secretary, Singh Sabha, Gujar Khan, Rawalpindi. 
gurbakhsh singh, Vakil, Sialkot. 

gurbakhsh singh Gyani, Bhai, Barrister-at-Law, Amritsar. 

*gurdit singh, Retired Subedar of 47th Sikhs; of Dhotian near 
Kairon, Taran Taran; Member of the Manjha Sub-Committee 
and supports the Chief Khalsa Diwan. 
gurdit singh, Retired Subedar-Major, late of Malay States Guides, 
of Dhotian Amritsar; is devoted to social and religious reform. 
gurdit singh, Retired Risaldar Major, 12th Cavalry, of Qholia 
Kalan, Ferozepore; said to be a keen nationalist and devoted 
to the spread of the Tat Khalsa principles in his regiment; 
father of Gonda Singh above. 

*gurdit singh, Ex-Prime Minister, Patiala State. 

*gurdeo singh, Head of a Sikh community of some 3,000 persons 
in Sasaram, Bengal; is interested in the revival and corresponds 
with the Chief Khalsa Diwan. 

*gurdyal singh, Dr., of Nabha. 

*gurdyal singh, Sirdar, Ex-Divisional Judge, Punjab; is father- 
in-law of the Tikka Sahib of Nabha. 

*gurmukh singh, khatri, land-owner of Rawalpindi city; a son of 
Sher Singh Bawalia. 

gyan singh alias budh singh, of Nowshera Punawan, Amritsar; 
an Updeshak of the Amritsar Singh Sabha. 

H 

*hukam singh, sirdar, President, Montgomery Singh Sabha, an 
associate of the seditious Amritsar party and said to be an 
advocate of violence. 
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harchand singh Lyallpuri, Chak No. 200 R. B. 

•hardit sincii, Ex-Editor of the Sachha Dhandoxa newspaper of 
Lyallpur, a resident of the Rawalpindi District. 

•hari singh. Ex Professor, Khalsa College. 

hari singh, disciple of Sant Attar Singh, Mastuana. 

•harkjshen singh, son of Partab Sin^h, Octroi Superintendent of 
Lahore; said to be a close friend of Jodh Singh 
harnam singh. Preacher, Ferozepore. 

•harnam singh, Updeshak of Batala, Gurdaspur; is said, to 
belong secretly to the Arya Samaj. 
harnam singh, Superintendent, Sikh Orphanage, Ram Bagh Gate, 
Amritsar. 

harnam singh, Katra Ramgarhian, Amritsar; is interested in the 
Khalsa Biradari, 

harnam singh, Atewala, Lahore, a follower of Sodhi Sujan Singh 
of Patiala. 

harnam singh, Jemadar, 34th Pioneers. 

•harnam singh. Dr., Amritsar. 

•harnam singh, Barrister-at-Law, Amritsar. 
harnam singh, Mahant of Ber-Baba-Nanak, Sialkot. 
harpal singh, Student of the Updeshak School, Taran Taran; 
a native of Nabha. 

hazara singh, Supervisor, District Board, I.yallpur. 

•hazara singh, Ahluwalia; holds 20 squares of land given as a 
jagir to his father; lives in the Samundri Tehsil, in a Chak 
on the Russiana Rajbaha, Lyallpur. 
hira singh, Ragi, of Amritsar. 

I 

indar singh,' Subedar, 34th Pioneers. 
indar singh, Jemadar, 34th Pioneers. 

indar singh, Ferozpur, a Preacher of Bhai Takht Singh’s on behalf 
of the Ferozpore Girls School. 

•ishar singh, Mastei; head of the Updeshak Vidyalaya or Prea¬ 
chers’ School, Tarn Taran; has travelled in China and Burma: 
said to be seditious 

•ishar singh, Zaildar of Salarwala, Lyallpur. 

J 

•jagan nath, First Science Master, Khalsa College; advocates 
physical, cultural and the study of chemistry; seditious. 
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* jag at singh, Updeshak, Lyallpur. 

jagat singh, Jemadar, 12th Cavalry, of Khadur, District Amrit¬ 
sar, was educated at the Khalsa College. 
jagat singh, Dr., of Rawalpindi. 

*jai singh. Clerk to Sardar Sundar Singh Majithia; had in his 
possession the seditiofis broad-sheets received from Lyallpur. 
jawala singh, of Greenkot; Lahore. 

*jhanda singh, Updeshak of Raja Sansi, Amritsar; has spoken 
against Government’s interference in the Khalsa College and 
uttered disloyal sentiments, is a tailor by professon. 
jhanda singh, Pleader, Ambala. 

Jiwan Mukta, Female preacher of Jammu. 
jiwan singh. Contractor, Patiala. 
jiwan singh, Schoolmaster, Jullundur. 

* jiwan singh, Late Diwan, Patiala, a go-between of the Maharaja 

and ex-wazir Gurdit Singh; disloyal. 
jiwan singh, Contractor, No. 210 R. B., Lyallpur. 

*jodh singh, M.A., Professor, Khalsa College. 
jogindar singh, of the Resulpuria family, Amritsar; is Home 
Minister of Patiala; said to be a double-dealer, of Tat Khalsa 
sympathies and a follower of Vir Singh, has actively interested 
himself in the Sikh Educational Conference and the National 
Educational Fund. Commonly resides at Kheri, Oudh. 

K 

kahn singh, Bhai, of Nabha; said to be a double-dealer and 
really disloyal. 

kalyan singh, disciple of Sant Attar Singh of Mastuana. 

*karam singh, B.A., Jat of Chabhal, Tarn Taran, Amritsar; was 
collecting material for a history of the Sikhs; has now been 
summoned to Patiala to write a history of the State. 
karam singh. Dr., of Lahore; Assistant Medical Officer, of Tat 
Khalsa sympathies. 

kartar singh, of Amritsar, a paid preacher of the Chief Khalsa 
Diwan. 

kartar singh, of Sasaram, Bengal, paid preacher of the Chief 
Khalsa Diwan. 

kartar singh, Jemadar, 12th Cavalry, of Lidhar, Ludhiana. 
kartar singh, Preacher, Lahore Singh Sabha. 

•kartar singh, of Ferozepore, a preacher of the Sikh Girls School; 
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advocates the abolition of caste restrictions; is described as a 
‘Philosopher’, is almost blind. 
kehar singh, Barrister-at-Law, Ludhiana 

kehar singh, Preacher of the Chief Khalsa Diwan at Sasaram, 
Bengal; said to be a medium of, communication between the 
Sikhs and Bengalis. 

*kesar singh, of Multan, author of the book Japan Ki Taraqqi. 
*kharak singh, Pleader, Lahore; is interested in the Sikh Educa¬ 
tional Conference and a follower of Sodhi Sujan Singh; seems to 
be opposed to the Arora element in the Chief Khalsa Diwan. 
•khazan singh, Barrister, Lyallpur; an accused in the Rawalpindi 
riots case. 

kishan singh, Jemadar, 12th Cavalry. 

kishan singh, of Pakho, Ludhiana; Assistant Secretary, Patiala. 
kishan singh. Dr., Lyallpur. 

L 

labh singh, Jullundur; a paid preacher of the Chief Khalsa Diwan. 
labh singh, of Kahoota r Rawalpindi, and paid preacher of the 
Chief Khalsa Diwan. 

labh singh, Teacher, Khalsa High School, Lyallpur. 

•lachman singh, Ahluwalia, Inspector of Schools and a native of 
the Rawalpindi District; has been an Arva. 

*lakhmir singh, of Jullundur; a converted Musalman whose 
name was formerly Munshi Karim Bakhsh; said to be ‘the 
teacher’ of Vir Singh. 

lakha singh, of Kila Didar Singh, Gujranwala; lives in the Akal 
Bunga, Amritsar; is said to lecture to Imperial Service Troops, 
lal singh, Updeshak; an Arora of Montgomery. 

*lal singh, Gyani, of Katra Ramgarhian, Amritsar, paid preacher 
of the Chief Khalsa Diwan. 

*lal singh, Timber merchant, Lahore. 

*lal singh, Dharamsala^Lyallpur city. 

M 

madho singh, Deputed Agent of the Chief Khalsa Diwan at 
Sasaram, Bengal. 

maghar singh, Subedar, 34th, Pioneers. 
mahtab singh, Barrister-at-Law, Ferozepur. 
man singh, B. A., of Ambala. 
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man singh, Pandit, Resident of Darai, Ferozpur; preaches the 
Sikh revival. 

man singh, Manager, Singh Sabha, Patiala. 
mangal singh, Jamadar, 34th Pioneers. 

*mehr singh, Chawla, Lahore, a supporter of the Khalsa Baradari 
attended the Jullundur meeting for the reclamation of low- 
castes on 1st August 1909. 

*mehkban singh, Preacher, of Patiala. 

mektab singh, Editor of the Bir Newspaper, Amritsar; was 
Secretary of the Khalsa Biradari. 

*mihan singh, Contractor, Nabha; was in correspondence with 
Ajit Singh. 

mohan singh, Assistant Engineer, Patiala; uncle of Sodhi Sujan 
Singh. 

*mohan singh, Vaid, of Tarn Taran; attended the Jullundur 
meeting; a friend of Ishar Singh. 
mohan singh, Vakil, Sialkot. 

mohan singh, Malik, Rawalpindi, a co-worker of Sodhi Sujan Singh. 
mul singh, President of the Bar Diwan, Lyallpur. 
mula singh, of Chak No. 169, Gujranwala District; delivered a 
seditious speech at Ludhiana. 
mundar singh. Jemadar, 34th Pioneers. 

N 

nagina singh, Assistant Superintendent of the Chief Khalsa 
Diwan Orphanage, Amritsar; an Advocate of Swadeshism. 
*narain singh, Head Master, Khalsa College School, Amritsar. 
narain singh, Mahant, Pujari, Golden Temple, Amritsar. 

♦narain singh, Dr., formerly employed on the North-Western 
Railway; now of the Sikh Girls School, Ferozepur. 
narain singh, Tour Superintendent to the Lieutenant-Governor, 
Punjab, of Tat Khalsa sympathies. 

*narain singh, London, who is collecting funds for the Sikh 
Dharamsala there; helped by Sirdar Sundar Singh and 
Jodh Singh; was recently in India when he attended the 
Rawalpindi Educational Conference; is said to have spoken 
against Government. 

*naranjan singh. Dr., of Dakha, Ludhiana; Assistant Physician to 
the Maharaja of Patiala. 

Narinjan singh, Secretary, Peshawar Singh Sabha. 
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narinjan singh, Diwan, Patiala; son of the late Sirdar Gurmukh 
Singh, President of the Council. 
natha singh, Subedar, 34th Pioneers. 
natha singh (II), Subedar, 34th Pioneers. 
nihal singh, Bhai, Secretary of the Khalsa Biradari. 
nthal singh. Professor Khalsa College. 

*nihal singh, Diwan, Nabha. 


P 

parduman singh, Bawa, pleader; attended the meeting of 1st 
August 1909; is now in Lahore. 

partab singh, Tehsildar, Octroi Department Lahore; a supporter 
of the Sikh Educational Conference and a co-worker of Sodhi 
Sujan Singh. 

*pirthipai. singh, Raja, adopted son of Rani Rustam Kaur, a direct 
connection of Ranjit Singh; owns land in Toba Tek Singh 
and in Gujranwala. 

pritam singh, Subedar, 23rd Pioneers; of Majitha, Amritsar, is 
interested in the Tat Khalsa movement. 

♦pritam singh, Sirdar, ex-Commander-in-Chief, Patiala; at present 
at Dehra Dun. 


R 

*ram kaur, Mussamat, female preacher of the Chief Khalsa 
Diwan; has made disloyal speeches to the Sikh women. 

ram singh, Preacher, Khalsa Biradari. 

ram singh, Jamadar, 34th Pioneers. 

ram singh, Mahant; head of the Nirmala Akhara, Harike, Amrit¬ 
sar, District. 

ranbir singh, Khatri, Lahore; preacher of the Khalsa Biradari', has 
married the daughter of a Mazhabi Subedar of the Lyallpur 
District. 

ranbir singh, His real name is said to be Basant Singh, M.A., is 
alleged to have resigned Govt, service and to be spreading 
sedition. His present whereabouts are unknown. 

S 

sadhu singh, Rai Bahadur, retired Extra Deputy Conservator of 
Forests, Amritsar, is of Tat Khalsa sympathies 
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sajan singh, of Rurke, Ludhiana; an agent of Vir Singh. 
sangat singh, Jamadar, 48th Pioneers. 

sant singh, Pensioned Subedar of Rasulpur, Amritsar; member 
of the Manjha Diwan and interested in the Tarn Taran 
Updeshaks’ School; opposed to the Arora element, in the Chief 
Khalsa Diwan. 

*sant singh, Bhai, paid preacher of the Chief Khalsa Diwan; now 
at the Sikh Kanva Pathshala, Chunian, Lahore District. 
sant singh, Gurmukhi teacher, Government High School, Sialkot. 
sant singh, Kasur; an advocate of the conversion of low-class 
Sikhs; said to be bigoted and fanatical. 
sant singh, Subedar, 34th Pioneers. 

sant singh, Sirdar, of Chak No. 207, R. B., Lyallpur, Secretary 
of the Khalsa Diwan Bar. 
santa singh, Jemadar, 12th Cavalry. 
sarup singh, General, Patiala. 

sewa singh, Retired Deputy Collector, Irrigation Department, 
Amritsar; father of Trilochan Singh. 

*sewa singh, Pleader, Rawalpindi; attended the Jullundur 
meeting. 

*sham singh, Baba, Amritsar; resides at Sobha Ram’s dharamsala 
and is said to exercise a sort of mesmeric power over his 
followers. 

shivdeo singh, Sirdar, Honorary Magistrate of Sialkot; has invited 
the Educational Conference of 1912 to meet there. 

*sirnagat singh, of Ambala; a son of Sardar Atma Singh retired 
Tehsildar, Amritsar. 

sobha singh Woordie-Major, 12th Cavalry. 

*sohan singh, Son of Ladha Singh, of Amritsar, editor of the defunct 
Sher-i-Baber newspaper which was run by Ajit Singh’s party. 
*sohan singh Rahi, Manager, Sher-i-Babar Soap Company, 
Gujranwala; author of the pamphlet Sikh Vidya Utte Lekh. 
*suchet singh, Editor, of the Dodhara Khanda newspaper, 
Amritsar; a common scoundrel. 

*sujan singh, Sodhi, Foreign Minister, Patiala State: interested 
in the Sikh Educational Conference; believed to be disloyal; 
was at the Jullundur meeting. 

•sundar singh, Maj’ithia, Sirdar Bahadur, of Amritsar. 
sundar singh son of Hazura Singh; Member of the Lyallpur 
Municipal Committee; a leading spirit in the Khalsa Diwan 
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Bar, and President of the Singh Sabha. 

*sundar singh, 2nd Master, Khalsa College 

*sundar singh, formerly of the Khalsa School, Lyallpur; author 
of the objectionable pamphlet Ki Khalsa Kalaj Sikhan Da Hai?; 
now a teacher in the Khalsa School at Sangla. 
sundar singh. Colonel, Patiala; President of the ‘Daswand 
Committee’ which enjoins on every Sikh to give one-tenth 
of his income for the common good. 
sundar singh, Bhai, Lecturer of the Chief Khalsa Diwan. 
surain singh, A preacher, at present in Calcutta; said to be a 
great enthusiast and enemy of Government; reported to 
intend to proceed to America on a preaching tour shortly. 
*suraj singh, Editor of the defunct Press newspaper of Ferozspore; 
translator into Gurmukhi of Ajit Singh’s pamphlet, 
Hindustan Men Angrezi Hukumat. 

*surjan singh, An employee of the Punjab Sindh Bank, Amritsar; 
interested in the Educational Conference. 

T 

tara singh, B. A., a Science Master in the Khalsa College; 

distributed Jagat Singh’s broad-sheets. 
tara singh, Granthi, of the 40th (48th ?) Pioneers; said to spread 
Tat Khalsa doctrines. 
tara singh. Liquor Licensee, Lahore. 
tara singh, Head Master, Khalsa School, Lyallpur. 
tahil singh, Tarkhan, Carpenter of Gurdaspur; an overseer of 
canals under construction in the Gurdaspur district; said 
to be a nationalist and enemy of Government. 

*teja singh, Babu, of Bhasor, Patiala, where he is Sub- 
Divisional Officer; an active enthusiast in the cause of the Sikh 
revival; said to be a favourite of the Maharaja. 

*teja singh, Inspector, Chief Khalsa Diwan. 

♦ieja singh, Professor, a Mehta Khatri of Gujranwala; has spent 
some time in England and was mixed up in Sikh agitation in 
Canada; is now in California. 

*teja singh, Sant, of Gujranwala; a paid preacher of the Sikh 
Girls School at Ferozepur, where he was taken on by Bhai 
Takht Singh; has been on a preaching tour in Bengal. 
thakur singh. Pensioned Subedar of Lei, near Batala, Gurdaspur. 
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formerly of the Malay States Guides; under the influence 
of the Diwan started at Lei by Inspector Teja Singh; spends 
his time as a social and religious reformer among the Jats. 
thakur singh. Superintendent, Boarding Home, Khalsa College. 
thakur singh, Ahluwalia of Rawalpindi; a co-worker of Sodhi 
Sujan Singh. 

thakur singh, Ex-Subedar, interested in the Updeshak School, 
Tarn Taran, a supporter of the Chief Khalsa Diwan. and 
disliked by the party of Sant Singh of Rasulpur. 
thaman singh, Jemadar, 34th Pioneers. 

*trilochan singh, Pleader, Amritsar. 

U 

udham singh, Jemadar, 12th Cavalry. 

*udham singh, Headmaster, High School, Pindi Gheb, 
Rawalpindi; a friend of Hari Singh Chima. 

*ude singh, Bedi of Gunachaur, Jullundur district; formerly 
of Faridkot and now visits Patiala and Nabha; spoke on 
female education at the Rawalpindi Conference and attempted 
to recite a seditious poem. 

uJagar singh Bedi, brother of Gurbakhsh Singh Bedi, of Kallar, 
Rawalpindi; appears to have broken with his brother and 
the pro-Hindu party and to have thrown in his lot with 
the Chief Khalsa Diwan; was President of the Reception 
Committee at the Rawalpindi Conference. 
ujagar singh, Pleader of Lahore, attended the Jullundur meeting. 
uttam, singh, Sirdar, Pleader, Jullundur. 

V 

*vir singh, Bhai, of Sur Singh, Lahore, said to be devoted to the 
cause of the revival. 

*vir singh, editor of the Panjabi Bhain newspaper, of Ferozepur; 
at present manager of the Sikh Girls School during absence of 
Bhai Takht Singh. 

*vir singh, Bhai, of Khalsa Samachar newspaper, of Amritsar. 

W 

wazjr singh, of Amritsar, an Updeshak. 


366 



APPENDIX C 


List of Members of the General Committee of the Chief 
Khalsa Diwan of Amritsar 

1. Professor Teja Singh, M. A., formerly in England; now in 
California (America). 

2 Bhai Surjan Singh of Amritsar, Manager, Sindh-Punjab Bank,. 
Amritsar. 

3. Hon’ble Sardar Sundar Singh of Majitha. 

4. Sardar Arbel Singh. 

5. Bhai Ram Rakha Singh of Amritsar, Head Clerk, Chief Khalsa 
Diwan, Amritsar. 

6. Bhai Mohan Singh, Vaid of Tarn Taran, editor grf the 
Dookh-Nawaran journal, Tarn Taran (Amritsar). 

7. Bhai Tara Singh, B. A., Head Master, Khalsa High School, 
Lyallpur. 

8. Bhai Amar Singh, formerly editor of the Khalsa Advocate. 

9- Bhai Man Singh, B. A., Pleader, Ambala. 

10. Sirdar Gurdit Singh, of Raipur in the Ludhiana district. 

11. Bhai Bagh Singh Gyani, who formerly used to reside at 
Peshawar; now attached to the Panch Khalsa Diwan, Gujran- 
wala. 

12. Bhai Sharm Singh, contractor, Gujranwala. 

13. Sirdar Tirath Singh of Gharjakh, Gujranwala. 

14. Bhai Tara Singh, B. A., Khalsa College, Amritsar. 

15. Bhai Ishar Singh, at present' employed as Manager of the 
Updeshak Vidyala, Tarn Taran. 

16. Dr. Jagat Singh, Medical Hall, Rawalpindi. 

17. Bhai Jodh Singh, M. A., Professor, Khalsa College, Amritsar. 

18. Sardar Wariam Singh, Sufedposh, Contractor, Bannu. 

19. Sardar Harnam Singh, Rais of Gharjakh, Gujranwala. 

20. Sardar Bachan Singh, Pleader, Ludhiana. 

21. Captain Sardar Man Singh, Sardar Bahadur, ofVillage Khotay, 
Ferozepur. 

22. Sardar Bhahel Singh, Rais of Kulla, District Lahore. 
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23. Sardar Bishan Singh, B. A., Sialkot, now a pleader at 

Ferozepore. 

24. Sodhi Sujan Singh, B. A., of Patiala. 

25. Bhai Mohinder Singh, of Amritsar, Contractor. 

26. Bakhshi Jhanda Singh, Pensioner, of Patiala. 

27. Master Sundar Singh, B. A., 2nd Master, Khalsa College, 
Amritsar. 

28. Sardar Gurmukh Singh, B.A., Assistant Engineer, Jammu State. 

29. Master Baga Singh, B. A., Board School, Campbellpore. 

30. Bhai Takhat Singh of Ferozepur. 

31. Bhai Arjan Singh, Rais of Bagrian, District Ludhiana-. 

32. Sardar Dharam Singh, Rais of Gharjakh, Gujranwala. 

33. Sardar Ram Singh, Pensioner, Subedar-Major, 67th Punjabis. 

34. Babu Jagat Singh, of village Saiyid, Rawalpindi. 

35. Sardar Kahan Singh of Nabha. 

36. Bakhshi Jaswant Singh, of Kauntrila, Rawalpindi, Risaldar. 
Centfal India Horse. 

37. - Sardar Sher Singh, Railway Supervisor, Kotri. 

38. Babu Tehal Singh of Gurdaspur, overseer, Dhariwal Canal. 

39. Sardar Mehar Singh of Lahore, General Wine Merchant. 

40. Sardar Kishen Singh, Contractor, Parachinar. 

41. Sardar Jogindar Singh, Rais of Rasulpur, at present employed 
as Home Minister, Patiala State. 

42. Sardar Gurbakhsh Singh, Assistant Superintendent Tele¬ 
graphs, Akoka, Berar. 

43. Sardar Suchet Singh, overseer, Muttra. 

44. Sardar Khazan Singh, Tehsildar, Rawalpindi. 

45. Sardar Karam Singh, Plague Medical Officer, Lahore, 

46. Sardar Ladha Singh. 

47. Bhai Prem Singh, Clerk, D. T. S. Office., now dead. 

48. Babu Sundar Singh, Budge Budge, Bengal 

49. Bhai Santokh Singh, Teacher, Upedshak School, Gharjakh, 
Gujranwala. 

50. Sardar Kabul Singh, Head Clerk, Deputy Commissioner’s 
Office, Sibi. 

51. Dr. Daleep Singh, Assistant Surgeon, Sialkot. 

52. Bhai Lai Singh of Garhi Yasin, Sindh. 

53. Sardar Bahadur Singh Risaldar, Mardan. 

54. Sardar Bachan Singh, Pleader, Ludhiana. 
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55. Sardar Nanak Singh, Rais, Bhadaur. 

56. Sardar Shivdev Singh, of Sialkote. 

57. Bhai Kartar Singh, Chak Santokhgarh, Lyallpur; is a doctor. 

58. Pensioned Subedar Thakar Singh of Lei, district Gurdaspur. 

59. Captain Gurdit Singh (deceased). 

60. Sardar Harbans Singh of Attari. 

61. Rai Bahadur Sadhu Singh of Amritsar, at present, employed 
as Chief Forest Officer of Jammu. 

62. Bhai Hira Singh, Ragi, Khalsa School, Phirooka, Shahpur. 

63. Sardar Arjan Singh of Chak Ramdas, Shahpur. 

64. Rai Sahib Dr. Diwan Singh of Mardan. 

65. Bhai Lai Singh, Timber Merchant, Lahore. 

66. Bhai Sundar Singh Chawla, Timber Merchant, Lyallpur. 

67. Sardar Atma Singh of Amritsar, Pensioner Tehsildar. 

68. Bhai Narain Singh, Sub-Divisional Clerk, Jhelum Canal. 

69. Bhai Sant Singh (deceased), Granthi, Golden Temple, Amritsar. 

70. Dr. Kesar Singh, Bikram Dispensary, Ferozepur. 

71. Thakur Singh Granthi, Amritsar. 

72. Bhai Deva Singh, Amritsar, Secretary, Singh Sabha, Amritsar. 
73 BhaiJNihal Singh, Schoolmaster, Kairon, Amritsar. 

74. Sardar Narain Singh, M. A., Headmaster, Khalsa College. 

75. Bhai Mehr Singh Chawla, General Wine-Merchant, Lahore. 

76. Bhai Sardha Singh, Clerk, Gujarkhan, Rawalpindi. 

IT. Bhai Ishar Singh of Khadur, Amritsar. 

78. Sardar Hukam Singh, B. A., LL. B , Senior Auditor; now 
Personal Assistant to Accountant General, North-West 
Frontier Province. 

79. Sardar Trilochan Singh, M. A., Pleader, Amritsar. 

80. Mehtab Singh, Barrister-at-law, Ferozepore. 

81. Sardar Charan Singh of Amritsar, Sub-Overseer, Sialkot. 

82. Bhai Narain Singh, Khalsa College, Amritsar. 

83. Sardar Kharak Singh, B. A., pleader of Lahore. 

84. Sardar Chenchal Singh, Bhulwal, Shahpur. 

85. Dr Gurmukh Singh, at present residing at Amritsar. 

86. Bhai Sarba Singh, of Shahewal, 

87. Bhai Arjan Singh, Chak Ramdas, Shahpur. 

88 Pensioned Risaldar Basant Singh, of Nowshehra Panuwan. 

89. Bhai Gokal Singh, of Garhi Yasin. 

90. Master Indar Singh, B. A., formerly of the Khalsa College, 
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91. 

92. 

93. 

94. 

95. 

96. 

97. 


now Private Tutor to the Raja of Faridkot. 

Bhai Narain Singh, M. A., Head Master, Khalsa College. 
Bhai Deva Singh of Chhajjal-badhi (Amritsar), Contractor. 
Sodhi Kishen Singh of Anandpur (Hoshiarpurj. 

Baba Ajit Singh of Haripur, Mardan (Frontier Province). 
Sant Attar Singh of Mastuana. 

Bhai Hotu Singh of Hyderabad (Sindh). 

Sardar Santokh Singh of Moradabad. 


Members of the Managing Committee of the Chief Khalsa 
Diwan, Amritsar. 

*1. President—Bhai Arjan Singh of Bagarian, (Ludhiana). 

2. Vice-President—Sardar Harbans Singh of Attari (Amritsar). 

5. Secretary—Sardar Sundar Singh of Majitha. 

4. Bhai Jodh Singh, M.A-, Khalsa College. 

5. Sardar Dharam Singh of Gharjhakh, Gujranwala. 

6. Sardar Bachan Singh, Pleader, Ludhiana. 

7. Bhai Deva Singh, Secretary, Singh Sabha, Amritsar. 

8. Sardar Narain Singh, M. A., Head Master, Khalsa College 
Amritsar. 

9. Pensioned Risaldar Basant Singh of Nowshera Panuwan. 

10. Bhai Amar Singh, formerly editor of the Khalsa Advocate. 

11. Sardar Trilochan Singh, M.A., Pleader, Amritsar. 

12. Bhai Tara Singh, B. A., Headmaster, Khalsa High School 
Lyallpur. 

13. Rai Bahadur Sadhu Singh, Chief Forest Officer, Jammu. 

14. Sardar Bahadur Captain Gurdit Singh of Choohr Chak (deceased). 

15. Sardar Kharak Singh, B.A., Pleader, Lahore. 

16. Bhai Mohan Singh, Vaid, Tarn Taran (Amritsar). 

17. Sardar Arjan Singh, Overseer, Jittoowal (Amritsar). 

18. Rai Sahib Sardar Dr. Jiwan Singh of Mardan. 


(Note) One place haB been vacant for a very long time and one vacancy has been 
caused by the death of the late Captain Gurdit Singh. 

•Is believed to have resigned when the Central Khalsa Diwan was started, but his 
resignation apparently has not been accepted. 
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19. Bhai Mohan Singh of Mansura (Ludhiana). 

20. Pensioned oubedar Ram Singh, 67th Punjabis. 


List of the Updeshaks employed by the Chief Khalsa Divvan 

Amritsar 

1. Bhai Teja Singh, Inspector of Indarki (Rawalpindi) 

2. Bhai La) Singh Gyani, Mohalla Chowk Baba Atal (Amritsar) 

3. Bhai Sant Singh, Chunian (Lahore) 

4. Bhai Labh Singh, No. 1 

5. Bhai Labh Singh, No. 2 

6. Bhai Karm Singh 

7. Bhai Kartar Singh No. 1 

8. Bhai Madho Singh 

9. Bhai Sultan Singh 

10. Bhai Kartar Singh, No. 2 

11. Bhai Fateh Singh 

12. Bhai Mangal Singh 

13. Bhai Bhagwan Singh 

14. Bhai Sundar Singh 

Out of these Labh Singh, No. 1 is working in the Jullundur Doab 
and Sant Singh No. 3 was formerly employed at Chunian but is now 
working at the Sikh Orphanage, Amritsar. Bhai Madho Singh is 
working at Sasaram in Bengal. Kartar Singh formerly used to work in 
Sasaram but he has now opened a school. Sultan Singh is working in 
the Dhanni (Gujrat, Shahpur and Rawalpindi districts). Sundar Singh 
is working in Sindh, and the others are kept at headquarters and are 
sent wherever they are needed. 
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List of the Members of the Khalsa College Council 

1. The Commissioner, Lahore Division, President.* 

2. The Deputy Commissioner, Amritsar, Vice Chairman.* 

3. The Director of Public Instruction, Punjab.* 

4. The Political Agent, Phulkian States and Bahawalpore. 

5. The Principal of the Khalsa College, Amritsar.* 

Representatives of Patiala 

6. His Highness the Hon’ble Kanwar Sir Ranbir Singh, K.C.S.I. 

7. Sirdar Ajit Singh, B.A., Judge, Chief Court. 

8. Sirdar Sampuran Singh, Chief Court. 

9. Sirdar Bhagwan Singh. 

10. JSirdar Bhagwan Singh, Accountant General. 

11. General Sirdar Hazura Singh. 

12. Sirdar Bahadur Colonel Nand Singh. 

13. Sodhi Sujan Singh, B.A., Foreign Minister. 

14. Sirdar Bachittar Singh, Sanitary Superintendent.* 

Representatives of Jind State 

15. Sirdar Bahadur Bakhsi Gurnam Singh.* 

16. Sirdar Gobindar Singh. 

17. Colonel Natha Singh. 

18. Sirdar Dalip Singh. 

19. Sirdar Didar Singh. 

Representatives of Nabha State 

20. Dr. Sewa Singh, Medical Adviser to His Highness the Maharaja. 

21. Bedi Hukam Singh, Nazim Mandiat. 

22. Sirdar Hazura Singh, Nazim. 

23. Sodhi Hira Singh of the Education Department.* 

24. Sirdar Bishen Singh Vakil. 

Representatives of the Faridkot State 

25. Sirdar Bahadur Sirdar Dyal Singh Man, President of Council. 

26. Sirdar Bachittar Singh, Revenue Assistant. 

Representatives of Kapurthaja State 

27. Sirdar Arjan Singh. 

28. Major Puran Singh, Asstt. Comptroller, Household Department. 


*The members marked with an asterisk are also the members of the Managing 
Committee. 
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Representatives of British Districts 
Basi Doab 

29. Sirdar Sundar Singh Majithia, Amritsar, Honorary Secretary.* 

30. Bhai Gurbakhsh Singh Giani, Bar-at-Law, Amritsar.* 

33. Bhai Vir Singh, Amritsar. 

32. Rai Bahadur Sirdar Sadhu Singh, Forest Officer, Jammu State. 

33. Sirdar Raghbir Singh Sindhanwalia, Rais, Rajah Sansi, district 

Amritsar. 

34. Sirdar Joginder Singh, Home Minister, Patiala State. 

35. Sirdar Sahib Narain Singh, Singhpura, district Gurdaspur. 

36. Bhai Gurdit Singh, Rais, Lahore.* 

37. Sirdar Baghel Singh, Rais, Kalla, district Lahore. 

38. Sirdar Mehr Singh, Chawala, Rais, Lahore.* 

39. Sirdar Partap Singh, Octroi, Superintendent, Lahore. 

40. Bhai Dan Singh, B. A., Asstt. Secy, to Chief Minister, Jammu 
State. 

41. S. B. Bhai Ram Singh, Principal Mayo School of Art, Lahore. 

Trans-Ravi Tract 

42. Baba Gurbakhsh Singh Bedi, Kallar (Rawalpindi). 

43. Sirdar Nihal Singh, M. A., Clerk of Court to the Financial 
Commissioner, Punjab, Lahore. 

44. Sirdar Dharm Singh, Rais, Gharjakh.* 

45. Kanwar Pirthipal Singh, Rais, Gujranwala. 

46. Sirdar Bahadur Risaldar Jagat Singh, Kauntrila (Rawalpindi). 

47. Sardar Shivdev Singh, Uberoi, Honorary Magistrate, Sialkote. 

Cis-Beas Tract 

48. Sirdar Daljit Singh, Rais, Juliundur. 

49. Bhai Sahib Arjan Singh, Rais, Bagarian (Ludhiana). 

50. Sodhi Ram Narain Singh, Anandpore (Hoshiarpur). 

51. Sirdar Badan Singh, C.S.I., Malaud (Ludhiana). 

52. Sirdar Bachan Singh, B.A., Pleader, Ludhiana. 

53. Sirdar Gajjan Singh, Pleader, Ludhiana. 

Representatives of Sikh Graduates 

54. Sirdar Trilochan Singh, M. A., LL.B., Pleader, Amritsar. 

55. Sirdar Gurcharan Singh, B.A., Bar*at-Law, Lahore (deceased). 


373 



APPENDIX E 


Sikh Publications 

I 

The organs of the Chief Khalsa Diwan are the Khalsa Advocate, 
Khalsa Samachar, and Khalsa Sewalc, of which particulars are given 
below: 

(1) The Khalsa Advocate is an English weekly published at 
Amritsar; its circulation is given as 641. It is owned and edited by a 
committee known as the Khalsa Advocate Committee. As regards its 
tone and influence, the latest Punjab Government, report runs: 

“Has occasionally shown sympathy with political agitation. Tone 
moderate. Treats of political, social and religious matters affecting 
the Sikhs. Was given to publishing extracts from the Gaelic American 
regarding Indian politics. Was warned in June 1907 for reproducing 
an article likely to cause discontent among native sepoys and to rouse 
disaffection against Government. Also attacked the Principal, Khalsa 
College (Mr. Cole), in a series of letters which only ceased when libel 
proceedings at the expense of the Khalsa College were talked of; 
strongly Sikh in tendency. Influence good.” 

(2) The Khalsa Samachar is a Gurmukhi journal which is publish¬ 
ed weekly at Amritsar and has a circulation of 300. The proprietor 
and editor is given as Bahadur Singh, and Bahadur Singh and Vir 
Singh are named as the printers; the paper is really controlled 
by the latter. The following is culled from the last report on its tone: 
“Tone mild. Advocates the propagation of Sikh religious doctrines. 
Is largely read by the Gurmukhi-reading Sikh public. Mainly a 
religious paper. Deals with political questions also. Influence not 
good, but likely to keep within bounds.” 

(3) The Khalsa Sewak is also a Gurmukhi weekly of Amritsar 
having a circulation of 1,000. The proprietor and editor is Jiwan 
Singh, an Arora shopkeeper of Amritsar. According to the Punjab 
Government report the paper “was started by several Sikh gentlemen 
for the propagation of the Sikh religion. No influence. Reprints the 
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views of the Singh Sabha and Chief Khalsa Diwan. Treats of female 
education; contains news. Deals with politics. Tone objectionable.” 

Recently the writings of these journals have not been markedly 
political in tone; as regards education, they have given strong support 
to the cause of the Sikh Educational Conference. 

II 

Other Sikh journals are the Bir, a Gurmukhi monthly, conducted 
by Mehtab Singh, which advocates the unity of the various sects of 
Sikhs, and the Dodhara Khanda, also a Gurmukhi monthly, which is 
published by one Suchet Singh and generally attacks the Manager and 
Pujaris of the Golden Temple against whom he has personal grudge. 

III 

Pamphlets, etc., recently published, which are of interest 
in connection with the Sikh revival 

1. Daler Kaur —This is a novel published by the Sikh Agency, 
Amritsar, at the Wazir-i-Hind Press there. It first came to notice 
early in 1911. The author in the preface says that Sikhs at the present 
time live in comfort and have forgotten the troubles and vicissitudes 
of those early Sikhs who sacrificed their lives in the destruction of 
tyrannical and unjust rule; the Khalsa nation is indolent and backward 
in education and the people have forgotton the brave deeds of their 
forefathers. It is necessary, continues the writer, that the Sikh nation 
should be aroused by writing the accounts of the brave deeds done 
and sacrifices made by their ancestors. He then proceeds to tell the 
story of the prodigies of valour performed against the Mughal 
troops by a brave Sikh lady named Daler Kaur. 

The object of the book has been described as being to incite the 
Sikhs to commit excesses. 

2. Guru-ke-Liye. This book came to notice in January 1911. 
In it is stated that the third Guru, Amar Das, did not pay land 
revenue to the Emperor Akbar, and used to tell that ‘imposter’ that 
he would never pay as the land was the property of God. This is 
followed by a short account of the other Gurus and of Guru Gobind 
Singh and his four sons. The author then asks why a nation with such 
traditions is sleeping. The Sikhs have become boasters and have been 
captured by a ‘handful of dust’, they should-go and look after their 
perishing brothers and educate their sons so as to enable them to live 
in comfort; they should also spread the Panjabi language. 
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3. Chamak-de-Lal or Hari Singh Naha. This work was written 
by one Suraj Singh, Updeshak, and was published at Punjab 
Commercial Press, Amritsar, in 1910. It contains an account of the 
life and battles of the famous Sikh general, Hari Singh Nalwa, who 
flourished in the time of Ranjit Singh and was renowned for the terror 
he inspired among the frontier Pathans. The writer eulogises Hari 
Singh’s heroic and self-sacrificing qualities and holds him up as an 
example to Sikhs of the present time. 

4. Japan-ki-Taraqqi or The Progress of Japan. This pamphlet 
first came to notice about July 19)0. It was written by one Kesar 
Singh of Multan and published at the Mufid-i-Am Press, Lahore. The 
author praises the educational system of the Japanese and their games 
which imbue boys with a military spirit; India must wake up from her 
sleep; “the poor Indians will grind their bones and make the people 
of other countries rich,’’ the Japanese look upon honour as more than 
life while the Guru says that only he is brave who fights till he is cut to 
pieces. After describing the habits of the Japanese, the author 
says that the Japanese Emperor loves his subjects and is loved by 
them* while a foreign king does not treat equally his own subjects 
and those of the country of his adoption. The Japanese, he continues, 
honour their arms and go armed, but in India people walk about with 
thin canes. “Can such people become servants of the country ?” India’s 
valour is a thing of the past; people should bury dissensions and 
strive for the good of the country; they must wake up from sleep and, 
being born men, should not die the death of dogs. 

The book appeals to the Sikh nation to follow the influence of 
Japan and aptly illustrates the unsettling influence on the Indian mind 
of Japan’s recent victories. 

5. Jathe Bandi or Brotherhood (of Sikhs). This work was written 
by Professor Jodh Singh for the Khalsa National Agency. It was 
published at the Punjab Commercial Press of Amritsar and came to 
notice early in 1910. The author begins by emphasising the supreme 
authority of the Granth Sahib and the democratic nature of Sikhism. He 
describes the varying fortunes of Sikhism in the past, and the est¬ 
ablishment of Singh Sabhas and the Chief Khalsa Diwan as means of 
protection against foes. Until every Sikh realises he must do something, 
the nation cannot go on; the unfit must be turned out; when a thief 
enters a house, the house should unite to follow certain rules. The 
Singh Sabhas show great activity in increasing their numbers, in 
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getting the support of wealthy and influential men and in organising 
gatherings and preachings. But the rules of Sikhism are hot followed 
because, as they say, “the time has not yet come.” Sikhism has been 
the same at all times and no special time is fixed for the expression of 
truth. The precepts of Sikhism must be followed even at the sacrifice 
of life. 

6. Ki Khalsa Kalaj Sikhan Da Hai (Does the Khalsa College 
belong to the Sikhs) ? This pamphlet, which is from the pen of Master 
Sundar Singh formerly of the Khalsa School of Lyallpur, was printed 
at the Gurmukhi Press, Amritsar, and appeared about July 1909. It 
is an attack of almost fanatical fierceness on Government and Sirdar 
Sundar Singh Majithia in connection with the reconstitution of the Khalsa 
College in 1908. The author has grossly misrepresented Government’s 
motives and portrayed it as trying to gain possession of the Sikh 
national educational institution by the same dishonest machinations as 
it employed for the annexation of the Punjab. The work is in several 
places clearly seditious. 

7. Sachi Yadgar (The True Memorial). This is a tract which 
was printed at the Bombay Machine Press, Lahore, by the Lahore 
Committee in December 1910. The contents of the leaflet have been 
alluded to on page 15 of the text. It is a laudatory notice of the 10th 
Guru prepared for the anniversary of his birthday and is strongly 
coloured with the militant characteristics of the Khalsa religion. 

8 Sikh Vidya Utte Lekh. This tract was distributed gratis at 
the Sikh Educational Conference in Amritsar in 1910. The author is 
Sohan Singh Rahi of Gujranwala and it was printed at i the Bombay 
Machine Press, Lahore. The contents deal with Sikh education and 
lays downs that unity and religious education are the only means by 
which the Sikhs can rise. The tract derides against English education 
and thinks it time that the Sikhs reverted to the system prescribed by 
their Gurus. 
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APPENDIX F 

A. “He only is to be known as true who 
Portion of a Pictorial fights for the cause of his religion, who, though 
Broadsheet, published cut to pieces, does not leave the field.” 
by Jagat Singh, upde- B. “This age is a knife, Kings are butchers; 
shak. justice hath taken wings and fled.” 

C. Mati Dass being cut in twain with a saw and 
the imprisonment of the nineth guru, Tegh Bahadur, by Aurangzeb. 

D. “The right use of knowledge is to become sacrificing.” 
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